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EDITORIAL NOTE 


Tsm object ot the Editors of this series is a 
very definite one. They desire above all things 
that, in their humble way, these books shall be 
the ambassadors of good-will and understanding 
between East and West—the old world of Thought 
and the new ot Action. In this endeavour, and 
in their own sphere, they are bat followers of the 
highest example in the land. They are confident 
that a deeper knowledge of the great ideals and 
lofty philosophy of Oriental thought may help 
to a revival of that true spirit of Charity which 
neither despises nor fears the nations of another 
creed and volour. 


L. ORANMER-BYNG. 
S. A. KAPADIA. 


NoRIMEROGK SociErY, 
21 Onowwzut Rokn, 
Knxsrsorox, Ś.W. 
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TAOIST TEACHINGS 


INTRODUCTION 


Tam history ot Taoist philosophy may be 00n- 
veniently divided into three stages : tho primitive 
stage, the stage of development, and the stage of 
degeneration. "The first of these stagos is omly 
known to us through the medium of a single 
semi-historical figure, the philosopher Lao Tzń, 
whose birth is traditionally assigned to the year 
504 ».o. Some would place the beginnings of 
"Taoism much earlier than this, and consequently 
regard Lao Tzń rather as an cxpounder than 29 
the actual founder of the system ; just as Con- 
fucianism—that is, a moral code based on flial 
piety and buttressed by altruism and. righteous- 
ness—may be snid to have flourished long before 
Confucius. "The two cases, however, are some- 
what dissimilar. The teachings of Lao Tzd, as 
preserved in the Tao T2 Ching, are not such as 
One can easily imagine being handed down from 
generation to generation among the people at 
large. The principle on which they are based ia 
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simple enough, but their application to everyday 
Jife is surrounded by dificulties. It is hazardous 
to assert that any great system ot philosophy has 
sprang from the brain of one man; but the 
assertion is probably, as true of Taoism as of any 
other body of speoulation. 

Condensed into a singlo phrase, the injunotion 
ot Lao Tzń to mankind ie, * Follow Nature.” 
This is a good practical equivalent for the Chinese 
expression, ** Get hold of Tao,” although "Tao * 
does not exactly correspond to the word Nature, 
as ordinarily used by us to denoto tho sum of 
phenomena in this ever-changing universe. It 
stems to me, however, that the conoeption of 
Tao must have been reached, originally, through 
this channel. Lao Tek, interpreting the plain 
facts of Nature before his eyes, conoludes that 
behind hór manifold workings there exists an 
ultimate Reality which in its essence is unfathom- 
able and unknowable, yet manifests itself in laws 
of unfailing regalarity. To this Essential Princi- 
le, this Power underlying the sensible phenomena 
of Nature, ho gives, tentatively and with hesita- 
tion, the name of Tao, * the Way,” though fully 
realising the inadequacy of any name to express 
the idea of that which is beyond all power of 
comprchension. 

A foreigner, imbued with Christian ideas, 
naturally feels inclined to substitute for Tao the 
term by which he is aceustomed to denote tho 

n 
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Supreme Being—God. But this is only ad- 
missible if ho is prepared to use the term * God * 
in a much broader sense than wo find in cither the 
OId or the New Testament. That which chiefy 
impresses tho Taoist in the operations of Nature 
is thoir absolute impersonality. The inexorable 
law of onuse and effect stems to him equally re- 
moved from active goodness or benevolence on the 
one hand, and from active evil or malevolenco on 
the other. This is a fact which will hardly bo 
disputed by any intelligent observer. | Ib is when 
ke begins to draw inierences from it that tho 
Taoist parts company from the average Christian. 
Believing, as he doce, that the visible Universe is 
but a manitestation of the invisible Power behind 
it, he feels justified in arguing from the known 
to the unknown, and concluding that, whatever 
Tao may be in itself (which is unknowable), it is 
certainly not what we understand by a personal 
God—not a God endówed with the specific attri- 
butes of humanity, not even (and.here we find a 
remarkable anticipation of Hegel) a conscious God. 
Jn other words, Tao transcends the illusory and 
unreal distinetions on which all human systems 
of morality depend, for in it all virtues and wices 
coalesce into One. 

The Christian takes a different view altogether. 
He prefers to ignore the facts which Nature shows 
him, or else he reads them in an arbitrary and 
one-sided manner. His Ggd, if no longer anthro- 
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pomorphio, is undeniably anthropopathio. He 
is a personal Deity, now loving and meroiful, now 
irascible and jealous, a Deity who is open to 
prayer and entreaty. With qualities such as 
these, it is difioulb to see how he can be regarded 
as anything but a glorified Man. Which of these 
two views—the Taoist or the Ohristian—it is best 
for mankind to hold, may be a matter of dispute. 
"There can be no doubt which is the more logical. 

The weakness of Taoism lies in its application 
to the conduct of life. Lao Tzii was not content, 
to be a metaphysician merely, he aspired to be a 
practical reformer as well. It was man's business, 
he thought, to model himself as closely as possible 





on the gront Kxemplar, Tao. It follows as a” 


matter of course that his recepta are mostly of 
a negative order, and wo are led straight to the 
dotrine OE Paszivity or Inaotion, which was 
bound to be fatally misunderstood and pervertęd. 
Lao Tzi!s teaching has reached us, if not in its 
original form, yet in much of its native purity, 
in the 7ao Tć Ching. One of the most potent 
arguments for the high antiquity of this mar- 
ellous little treatise is that it shows no decided 
trace of the corruption which is discernible in the 
second of our periods, represented for us by the 
writings of Lich Tzń and Chuang Tzi. I have 
oalled it the period of development because of 
the extraordinary quickening and blossoming of 
the buds of Lao Tzibe thought in the supplo and 
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imaginativeminds of these two philosopkers. The 
oanker, alas | is already at the heart of the fiower ; 
but. so rich and luxuriant is the feast of colour 
before us that wo hardly notice it as yet. 

Very little s known of our suthor beyond what 
be tells us himself. His full name was Lich 
Yiek'ou, and it appears that he was living in the 
Chóng State not long before the year 308 3.0., 
when the Prime Minister Tzi Yang was killed 
in a roolution (see p. 109). He figures promi- 
nently in the pages of Chuang Tzd, from whom 
we lean that he could * ride upon the wind.” * 
On the insuficient gromnd that he is not men- 
tioned by the historian Śsii-ma Chien, a certain 


"eritio_of the Sung dynasty was led to declare 


that Lieh Tzi was only a fiotitious personage 
invented by Chuang Tzii, and that the treatise 
which passes under his name was a fozgery of 
later times, This theory is rejected by the com- 
piers of the great Catalogue of Chien Lung's 
Library, who represent the cream of Chinese 
scholarship in the eighteenth century. Although 
Lich Tzi/s work has evidently passed through the 
hands of many editors and gathered numerous 
accretions, there remains a considerable nucleus 
which in all probability was committed to writing 
by Lieh Tzi”s immediate disciples, and is there- 
fore older than the genuine parts of Chuang 

+ Bo i thus ja the desiga on tho corer ot tis 
„WE m ao 
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Tzi. There are some obvious analogies between 
the two authors, and indeed a certain amount of 
matter common to both ; but on the whole Lich 
Tziłs book bears an unmistakable impress of its 
own. "The geniality of its tone contrasta with 
the somewhat hard brilliancy of Chuang Tzi, and 
a certain kindly sympathy with the aged, the 
poor and the humble of this life, not excluding the 
brate creation, makes itself felt throughout. 
The opposition' between Taoism and Confucian- 
ism is not so sharp as we find it in Chuang Tzii, 
and Confucius himself is treated with much 
greater respect. This alone is strong evidence in 
favour of the priority of Lieh Tzii, for there is no 
doubt that tle breach between the two systems 
widened as time went on. Lich Tziłs work is 
about half as long as Ohuang Tzi”s, and is now 
divided into cight books. "The seventh of these 
deals exolusively with the doctrine of the egoietio 
philosopher Yang Chu, and has therefore been 
omitted altogether from the present selection. 
Nearly all the Taoist writers are fond of parables 
and allegorical tales, but in none of them is this 
branch of literature brought to such pertection 
«6 in Lich Tzń, who surpasses Chuang Tzii himself 
ss a master of ancodote. His stories are almost 
invariably pithy and pointed. Many of them 
erince not only a keen sense of dramatio effect, 
but real insight into human nature. Others may 
appear fantastio and somewkat wildly imagina- 
o 
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tivo, The story of the man who issued out of 
solid rock (p. 60) is a typical one of this class. 
Tt ends, however, with a streak of ironical humour 
which may lead us to doubt whether Lich Tzi 
himself really believed in the possibility of tran- 
soending natural laws. His soberer judgment 
appears in other passages, like the following : 
*That which has lie must by the law of its being 
come to an end; and the end can no more be 
awoided than the living oreature can help having 
been born. So that he who hopes to perpetuate 
his life or to skut out death is deccived in his 
caloulations”* That lemves little doubt as to 
the light in which Lieh Tzi would have regarded 
the later Taoist speculations on the elixir of life. 
Perhaps the best solution of the problem is the 
theory I have already mentioned: that the 
ŚLieh Tzi ” which we possess now, while con- 
taining a solid and authentic core of the Master's 
own teaching, has been overlnid with much of 
the decadent Taoism of the age that followed, 
Of this third period little necd be said here, 
It is represented in literature by the lengthy 
treatise of Huai-nan Tzi, the spurious episodes 
in Lieh Tziń and Chuang Tzi, and a host of minor 
writers, some ot whom tried to pass off their 
works as the genuine relios of ancient sages. 
Chang Chan, an oficer of the Banqueting Court 
under the Fastem Chin dynasty (fourth century 
4..), is the author of the best commentary on 
» 
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Lich Tzii; extracta from it, placed betwecn in- 
*erted commas, will be found in the following 
pages. In the time of Chang Chan, although 
TTaoism as a phiosophical system had long run 
its course, its development into anational religion 
was only just beginning, and its subsequent 
infuence on literature and art is hardly to be 
over-estimated. It supplied the elements of 
mystery, romance and oolour which were needed 
as a set-off against the uncompromising stiffness 
of the Confucian ideal. For reviving and incor- 
porating in itselć th foating mass of folklore and 
mythology which had come down from the earliest 
agoa, ns well as for the many exquisite oreationa 
of ita own fancy, it deserves the lasting gratitude 
of the Chinese people. 


BOOK I 


OOSMOGONY 





OvR Master Lich Tzi dwelt on a plot of ground 
in the Chóng State for forty years, and no man 
knew him for what he was. The Prince, his 
Ministers, and all the State officials looked upon 
him as one of the common herd. A time of 
dearth fell upon the State, and he was preparing 
to migrate to Wei, when his disciples said to him : 
"Now that our Master is going away without 
any prospect of returning, we have ventured to 
| approach you, hoping for instruction. Are there 
j no words from the lips of Hu-Ch'iu Tzi-lin that 
you can impart to us?” Lieh Tzń smiled and 
said: *Do you suppose that Hu Tzń dealt in 
words ? However, I will try to repeat to you 
| what my Master said on one occasion to Po-hun 
b Mou-jón. 

A tolowaiaiple. Out ot modesty, Lich Tzd dogs not ay 

sha th toachiag wa Imparted diroddy to Himal 


1 was standing by and heard his words, which 
(ran as follows 


2 u * 
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*There is a Oreative Principlo which is itselt 
unereated ; there is a Principle of Change which 
is itseli unchanging. "The Unoreated is able to 
create life; the Unchanging is able to effect 
change. "That which is produced cannot but 
oontinue producing ; that which is evolved cannot 
but continue evolving.  Hence there is constant 
production and constant ovolution. "The law of 
oonstant production and of constant evolution at 
no time ceases to operate. 

"The cormentatar saga : That, swhich is once involved in 
tha destiny of living thinga con novce bo onnikilated." 


So is it with the Yin and the Yang, so is it with 
the Four Seasons. 
"hę Yin snd tho Yang aro tho Positivo and Nogalive 
9 Pepe of Natur, oiolojy prodominking ia dej and 
mięk * 


The Unereated wo may surmise to be Alone in 
itself. 

"Tła Supreme, the Non: Eagondoredhom can ita zoalt 
bo prored 7 We aan oniy supposo the, is mystoriowały 
One, withowe beginning ana without end 


The Unchanging goes to and fro, and its rango 
is illimitable. We may surmise that it stands 
Alone, and that ite Ways are inexhaustible” 
*Tn the Book of the Yellow Bmperor it is 
written : *Tho Spirit of the Valley dies not; it 
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may be caljed the Mysterious Feminine. The 
issuing-point of the Mysterious Feminine must be 
regarded as the Root of the Universe. Sub- 
sisting to all eternity, it uses its force without 
effort.* 
mTłą Bosko tha Yolow Baporo e no loagr oztani, bak 
6 above passago ia now inooxporatod in 4 ing, 
and attributed to Lao Tzi. A 4 e 





* That, them, which engenders all things is itself 
unengendered ; that by which all things are 
evolved is itself untouched by evolution. Belf- 
engendered and soli-ovolved, it has in. itself 
the elements of substance, appearance, wisdom, 
strength, dispersion and cessation. Yet it would 
be a mistake to call it by any one of these names.” 

o.» 


The Master Lieh Tzi said : * The inspired men 
of old regarded the Yin and the Yang as the 
cause of the sum total of Heaven and Earth. 
But that which has substance is engendered from 
that which is devoid of substance; out of what 
then were Heaven and Earth engendered ? 


**Thay were ongonderod out of nothing, and same into 
szistanóa of thoaeioa” 


* Hence we sny, there is a great Principle of 
Change, a great Origin, a great Beginning, a great 
Primordial Simplicity. In the great Change 
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substance is not yet manifest. Kn the great 
Origin lies the beginning of substance, In the 
great Beginning, lies tho beginning of material 
form. 


* Atar the sopozaklon of tl Fin, and tho Yang, włen 
olastes of objects assumo thoie forma» Ay 


In the great Śimplicity lies the beginning of 
essential qualities. When substanco, form and 
essential qualities aro_ still indietinguishably 
blended together it is called Chaos. Chaos means 
that all things are chaotically intermixed and not 
get separated from one another. The purer and 
lighter elements, tending upwarda, made the 
Henvens; tho grossor and heevier_ elements, 
tending downwards, made the Eerth. Substance, 
harmoniqusly_proportioned, became Man ; and, 
Heaven and Marth containing thus o spiituał 
element, all things were evolved and produced.” 


* * * 


The Master Lich Tzń said: "Tho virtue of 
Heaven and Earth, tho powers of the Sage, and 
the usts of tho myriad thinge in Creation, are 
not perfect in every direction. It is Heaven's 
funotion to produce life and to spread a canopy 
over it. It is Barth's funotion to form material 
bodies and tosupport them. I is the Sage's fune- 
tion toteach others and to influence them for good. 
Ję is the function of created thinge to conform 
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to their prąper nature. That being so, thero aro 
things in which Earth may oxcel, though they lie 
outside the sćope of Heaven ; matters in which 
the Sage has no concern, though they afford freo 
play to others. For it is olear that that which 
imparts and. broods_ over life cannot form and 
support material bodies; that which forms and 
supports material bodies cannot teach and in- 
fluence for good ; one who teaches and influences 
for good cannot run counter to natural instinots ; 
that which is fixed in suitable environment does 
not travel outside ite own sphere. Therefore the 
Way of Heaven and Barth will be either of the 
Yin or of the Yang; the teaching of the Sago 
will be either of altruism or of righteousness ; 
tho quality of created objects will be either soft 
or hard. AI these conform to their proper nature 
and. cannot depart from the provincć assigned 
to them.” 
|. * 

On one hand, there is life, and on the other, 
there is that which producee life ; there is form, 
and there is that which imparts form ; there is 
sound, and there is that which causes sound ; 
there is colour, and there is that which causes 
colour ; there is taste, and there is that which 
causes taste. 

The source of life is death; but that which 
produces life nover comes to an end. The origin 
Of form is matter ; but that which imparts forta 
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has no material existence. The genęsis of sound 
lies in tho sense of hearing; but that which 
causes sound is never audible to the ear. "Tho 
source of colour is vision ; but that which pro- 
duoes colour never manifests itseli to the oye. 
The origin of taste lies in the palate ; but that 
which causes taste is nover peroeived by that 
sense. _ Al] theso phenomena are functions of the 
principle of Inaction. 


Wu Wi, Tnoetion, hero stands for tho inert, unokanging 
"Too. 


To be at will either bright or obsouro, soft 
or hard, short or long, round or square, alive 
'ordead, hot or cold, buoyant or sinking, tróblo or 
bass, present or absent, black or white, swcet or 
bitter, fetid or fragrant this it is to be devoid 
of knowledge, yet all-knowing, destitute of 
power, yet all-powertul. 


Such is Tao. 


|. * 

On his jowrney to Wei, the Master Lich Tzń 
took a meal by the roadside. His followers 
espied an old skull, and pulled aside the under- 
growth to show it to him. Turning to his disciple 
Po Fóng, the Master sid: * That skull and I 
both know that there is no such thing as absolute 
life or death. 
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ML o gozycy zara a panie sec ho sond of 
ovolation, ha Y am alive and ke ŚBut looked at 
rom the standpajat gf sbo Absoloto, inos thoro in no mob. 
principle sig ba teo, 34 follows that thare can bo no 
ach thing na donih.” 


"This knowledgo is better than all your methods 
of prolonging Jife, a moro potent source of hoppi- 
ness than amy other.” 





* * 


Ia tho Book of tho Yallow Bmperor_it is 
written : * Substance set in motion does not en- 
gender substance, but shadow ; sound set in 
motion does not engender sound, but echo.” 


See note on p. 19. This pessago dora not ooeur in tło 
Tao TB Ohing. 


Without motion there isno generation. Being 
takes its rise out of Not-Being. That which has 
shope and substance must come to an end. 
Heavon and Earth, then, have an end, even as 
we all have an end. But whither the end leads 
us is unknown. 


© hen there is conglomęration, subetonoe comes into 
kengi; when Share ie dioersiop, i comes to am End. That 
t_wo mortale mean by beginning and end. _ But al- 
Song ora in a state of conglomeration, this condensaion 
of substanco constitutes a beginning, and its dispersion an 
end, from tho standpoint of dispernión, it is void and calm 
that constitato tho boginning, and condonsation of subetanco 
the end. Henc there is porpotual altornation in what 
conatitutes beginning and end, and tho underling Truth is 
qhat tbero is neither ny beginning nor any end a all.” 
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The course of evolution ends whorę it started, 
without a beginning ; it finishes up where it 
began, in Not-Being. 8 


4 pazadosioal way of stating that there ia no beginning 


That which has life returns again into the 
Lifeless ; that which has substance returns again 
into the Insubstantial. This, that I call the 
Lifeless, is not the original Lifelessness. This, 
that I call the Insubstantial, is not the original 
Insubstantiality. 


*That which i here tormed tho_ Tatelese has fosmerly 
poszoszed Io, and sibeeqnontiy pożsod. into the xtinetion 
Hf death, wherens bo eniginai Lifłessnes from the beginning 
krea ate i nor inten Wo bare bro gi sa 
dirtinotien botwoen "ho. unchanging -Mf-gieinę iinopio 
(ro), wiet i Iłeeli withouł le, nd tko Rving thing theme 
sel, which zo in a constant 'procos of evolution 





"That which has life must by tho law of ita 
being come to an end ; and the end can no moro 
be avoided than the living creature can help 
having been born. So that he who hopes to 
porpotuate his life or to shut out death is de- 
oeired in his calculations. 

"The spiritual element in man is allotted to him 
by Heaven, his corporeal frame by Earth. The 
part that belongs to Heaven is ethereal and 
dispersive, the part that belongs to Earth is 
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dan sn jęnliny to orgłomornion. When ike 
spirit parts from tho body, each of these elements 
returns to its proper place. That is why disem- 
bodied spirite are called kuei, which means 
Ś returning,” that is, returning to their. true 
dwelling-place. 


*"Tho region of tho Great Void." 


"The Yellow Emperor said : * If my spirit returns 
through the gatos whencs it came, and my bone 
go back to the source from which they sprang, 
where does tho Bgo continue to exist 7” 


* . * 


Between his birth and his latter end, man 
passes through four chief stages of development : 
—infancy, adolescence, old age and death. In 
infancy, the vital force is concentrated, tho will 
is simple, and the general harmony of the system 
is perfect. - External objects produce no injurious 
impression, and to tho moral nature nothing can bo 
added. Im adolescence, the animal pascions are 
wildły exuberant, the hcart is filled with rising 
desires and, preocoupations. The man is open to 
attack by tho objects of sense, and thus his moral 
naturo becomes enfecbled. In old age, his desires 
and preoccupations havo lost their keenness, and 
the bodily frame secka for repose. External objecta 
no longor hold the first place in his regard. In 
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this state, though not attaining to thę pertection 
of infancy, he is already difterent fróm what he 
was in adolescence. In death, ho Gomes to his 
rest, and roturns to tho Absolute. 


* * * 


Confuoius was traveling once over Mount T'ai 
when he caught sight of an aged man roaming 
im the wilds. He was olothed in a deerskin, girded 
with a rope, and was singing as he played on a luto. 
*My friend,” said Confucius, * what is it that 
makes you so happy 1” The old man roplied : 
*T have a groat deal to mako me happy. God 
oreated all thinge, and of all His ereations man 
is the noblest. Ib bas fallen to my lot to be a 
man : tbatis my first ground for happiness. Then, 
there is a distinction between male and female, 
the former being rated more highly than the 
later. Therefore it is better to be a male; and 
since I am one, I have a second ground for 
happiness, Furthermore, some are born who 
never behold the sun or the moon, and who 
never emerge from their swaddling-clothes. But 
I have already walked the earth for the space of 
minety years. "That is my third ground for 
happiness. Poverty is the normal lot of the 
scholar, death the appointed end for all human 
bcings. _ Abiding in the normal state, and reach- 
ing at last the appointed end, what is there 
that should make me unhappy?” * What an 
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excellent thing it is,” cried Confucius, *to be 
able to find, source of consolation in oneselć | ” 
|. o. 

Tzń Kung was tired of philosophy, and confided 
his feelings to Confucius, saying: "I year for 
rest.” Confucius replied: * In life there is no 
rest.” 

4 To til in amxious plannizg for tha future, to slove in 


boleering up he bodi fromo--Ahaso are tho busincoeo of 
to. 


** IB rest, then, nowhere to be found ?* * Ob, 
yes |” replied Confucius ; * look at all the graves 
in the wilds, all the vaulis, all the tombs, all the 
funeral uns, and you may know where rest is to 
be found.” Great, indeed, is Death!” ex- 
olaimed Tziń Kung." It gives rest to the noble- 
hearted, and causes the base to cower.” "You 
are right,” sid Confucius. * Men feel the joy 
of life, but do not realiso ita bitterness. They 
feel the weariness of old age, but not its penceful- 
ness. They think of the evils of death, but not 
of the repose which it confers.” 

wok 

Yen Tai said : * An excellent thing was Death 
in the eyes of the ancienis, Tt gives rest to the 
good, and subdues the wickod. Death is the 
boundary-line of virtue. 


That is, Death abolishes «ll artifcial and temporary 
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Qistinctions between good and evil, which onig pold good in 
this world of relativity. 


The ancients spoke of the dead as kuei-jćn 
(cien who have returned). But if tho dóad are 
men who havo returned, the living are men on a 
journey. "Those who are on a journey and think 
not of returning have cut themselves off from 
thoir home. Should any one man cut himsclf off 
irom his home, he would incur universal reproba- 
tion. But all mankind being homeless, there is 
none to see the error. Imagine one who leaves 
his native village, separates himself from all his 
kith amd kin, dissipates his patrimony and 
wanders away to the four corners of tho carth, 
never to return —what manner of man is this 4 
The world will surely set him down as a pro- 
figate and a vagabond. On the other hand, 
imagine one who clings to respectability and the 
things of this life, holds cleverness and capacity 
in high esteem, builds himself up a reputation, 
and plnys the braggart amongst his fellow men 
without knowing where to stop :—what manner 
of man, once more, is this? "The world will 
surely look upon him as a gentleman of great 
wisdom and counscl. Both of these men have 
Jost their way, yet the world will consort with tho 
one, and not with the other. Only the Sage 
knows with whom to consort and from whom to 
hold alot. 








| 
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* to consęja wiih those wto rogard fo and death mero 
aa aiiag walec and ła doo irom ies who arć 
stoepod im ford yfałnes of tbi roda." 


o. . 
Yii Hsiung said : * Bvolution is never-ending, 
But who can porceive tho secret processes of 
Hesven and Karth ? Thus, things that are 
diminished here are augmented there; things 
that are made whole in one place suffer loss in 
another. Diminution and augmentation, fullness 
and decny are the constant accompaniments of 
life and death. They alternate in continuous 
succession, and we are not conscious of any 
interval. "The whole body of spiritual substance 
progresses without a pause; the whole body 
Ot material substance suffers decay without 
intermission. But we do not perceive the process 
of completion, nor do we perceive the process of 
decny. Man, likewise, trom birth to old age 
becomes something different every day in face 
and form, in wisdom and in conduct. His 
skin, his nails and his hair are continually growing 
and continually perishing. _ In infancy and child- 
hood there is no stopping nor respite from change. 
Though imperoeptible while it is going on, ib 
may fo rasa trwania i wo waj” 
|. * 
There wąs once a man in the Chi State who was 
so afraid the universe would collapse and fall to 
pieces, leaving his body without a lodgment, 
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that he could neither sleep nor „Another 
man, pitying his distress, went to enfighten him. 
« Heaven,” ho said, "is nothing more than 
an accumalation of ether, and there is no placo 
where other is not. Processes of contraction and 
expansion, inspiration and expiration are con- 
tinually taking place up in the heavens. Why 
then should you be afraid of a oollapse 7” The 
man snid: "It is true that Heaven is an no- 
oumulation of ether; but the sun, the moon, 
and the stars—will they not fall down upon us ? 
His informant replied: * Sun, moon and stars 
are Jikewise onły bright lights within this mass 
of ether. Even supposing thcy were to fall, they 
could not possibly harm us by their impact.” 
* But what if the earth should fall to pieces?» 
*The carth,” replied the other, *is merely an 
agglomeration ot matter, which. fills and blocks 
up tho four corners of space. "There is no part 
of it where matter is not. All dny long there is 
constant treading and tramping om the surface of 
the earth. hy then should you be afraid of its 
falling to pieces? Thereupon the man was 
relicved of his fears and rejoiced exceedingly. 
And his instructor was also joyful and easy in 
mind. But Ch'sng Lu Tzi laughod at them 
both, saying : * Rainbows, clouds and mist, wind 
and rain, the four seasons these ate perfected 
forms of accumulated ether, and go to make up the 
heavens. Mountains and cliffs, rivers and sens, 
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metals and rocks, fire and timber—these are per- 
fected fonik of agglomerated matter, and con- 
stitute the warth. Knowing these facta, who 
can say that they will never be destroyed ? 
Heaven and earth form only a small speck in 
the midst of the Void, but they are the greatest 
things in the sum of Being. This much is certain : 
even as their naturo is hard to fathom, hard to 
understand, so they will be slow to pass away, 
slow to come to an end. He who fears lest they 
should suddenly fall to pieces is assuredly very 
far from the truth. He, on the other hand, who 
says that they will never be destroyed has also 
not reached the right solution. Hesven and 
earth must of necessity pass away, but neither 
will revert to destruction apart from the other. 


The spesker means that though there is no_ immedinto 
danger of _a collapse, it is certain that our universe must 
obey the natural faw of disintegration, and at some distant 
dato disappoar altogothor. " Bu; tho proocsa of decay will bo 
0 graduał na to bo impercoptible. 


Who, having to face the day of disruption, would 
not be alarmod ? * 

The Master Lich Tzii heard of the discussion, 
and smiling said: "He who maintains thań 
Heaven and certh are destruotible, and he who 
upholds the contrary, are both equally at fault. 
Wkether they are destructible or not is something 
we can never know, though one may hold this 
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view and another that. The living and the dead, 
the going and the coming, know nothing of each 
others state. Whether destructich awaits the 
world or no, why should I trouble my head 
about it 2 

|. . 

Mr. Kuo of the Ch State was very rich, while 
Ms. Hsiong of the Sung State was very poor. 
The latter travelled from Sung to Ch'i and asked 
the other for the secret of his prosperity. Mr. 
Kuo told him. It is because I am a good 
thief,” he said. **The first year I began to be a 
thief, I had just enough. The second year, I had 
ample. The third year, I reaped a great harvest. 
„And, in course of time, I found myself the owner 
of whole rillages and distriets.” Mr. Hsiang was 
overjoyed ; he understood the word * thief ” in 
its literal sense, but he did not understand the 
true way of becoming a thief. Acoordingly, he 
climbed over walls and broke into houses, grab- 
bing everything ho could see or lay hands upon. 
But before very long his thefts brought him 
into trouble, and he was stripped even of what he 
had previously possessed. -Thinking that Mr. 
Kuo had bascly deceived him, Hsiang went to him 
with a bitter complaint. Tell me,” said Mr. 
Kuo, *how did you set about being a thief ? 
On learning from Mr. Hsiang what had happened, 
he eried out: " Alae and alack | You have been 
brought to this pass because you went the wrong 
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way to work. Now let me put you on the right 
track. We'll know that Heaven has its seasona, 
and that earth has its riches. Well, the things 
that I steal are the riches of Heaven and earth, 
each.in their season —thefertilising rain-water from. 
the clouds, and the natural products of mountain 
and meadow-land. Thus I grow my grain and 
ripen my orops, build my walls and oonstruct 
my tenements. From the dry land I steal 
winged and four-iooted game, from the rivers I 
steal fish and turtles. There is nothing that I do 
not steal. For corm and grain, clay and wood, 
birds and beasta, fishes and turtles are all 
products ot Nature. How can I claim them a8 
ine ? 





Je will be observed that Lich Tzi antioipates horo, in a 
somowhat diferont senso, Proudhom's femows paradox: 
"Ia propriśtó c'est lo voll" 


Yet, stealing in this way from Providence, I 
bring on myself no retribution. Gold, jade, 
and precious stones, comn, silk staffs, and all 
manner of riches are simply appropriated by men. 
How can Providence be said to give them away ? 
et if we commit a orime in stealing them, who is 
there to resent ió? 

Mr. Hsisng, in a state of great perploxity, and 
fearing to be led astray a second time by Mr. 
Kuo, went off to consult Tung Kuo, a man of 
leoming. Tung Kuo snid to him: "Aro you 

3 
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not already a tkief in respect of your own body ? 
You are stealing the harmony of the Fin and the 
Yang in order to keep alive and to maintain your 
bodily form. How much more, then, are you a 
thief with regard to external possessions| As- 
suredly, Heaven and earth cannot be dissooiated 
from the myriad objects of Nature. To claim 
any one of these as your own betokens confusion 
ot thought. Mr. Kuo's thefta are carried out in 
a spirit of justice, and therefore bring no retribu- 
tion. . But your thefts were carried out in a spirit 
ot seli-secking and therefore landed you in 
trouble. Those who take possession of pro- 
perty, whether publio or private, are thieves. 


posaesion ot publio property,” 48 wo hare 
soon Lih TA Pęaos als Uko płodkoś "r tuo opon 
to allraln and tho liko. 


Those who abstain from taking property, publio 
or private, are also thieves, 


nuje Fr zę oe sa help posting a body, nd mo ona cat 
soquiing somo property or ofiax_ which connot bo 
Bf! łat esi ita ho world. Buch disk aro $a- 
onaciowa thefa.” 


The great principle of Heaven and earth is to 
treat public property as such and private property 
as such.  Knowing this principle, which of us is a 
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thief, and aż the same time which of us is not a 
thief ? 


„he objoch ot tio anocdoe ia 40 impre 4a wik th uz 
reality of mundano distinetions, Lich Ted is not much 
interested in the social uspoct cf tho qusation. | Ho ia not an 
advocate of communism, nor doca ho robol against tho 
omnicn.onae się dat chef 4.0 rime. which zast bo 
punished. | With him, overything is intonded to load up to 
the motaphysioal standpoint. w 





BOOK II 
THE YELLOW EMPEROR 


Tm Yellow Emperor sat for fifteen years on the 
throne, and rejoiced that the Empire.looked up 
to him as its head. He was careful of his 
physical well-being, sought pleasures for his ears 
and eyes, and gratified his senses of smell and 
taste. Nevertheless, he grow melancholy in 
spirit, his complorion became sallow, and his 
sensations became dull and confused. Then, 
for a further period of fifteen years, ho grieved 
that tho Bmpiro was in disorder ; he summoned 
up all his intelligence, exhausted his resources 
of wisdom and strength in trying to rule the 
people. But, in spite of all, his face remained 
haggard and pale, and his sensations dull and 
confused. 
wia prasie 0f onidtaned się, il pot sastocd in 
iabisńóe food, goermont, bt "eni. dlorgai" ło 
"Thon the Yellow Fmperor sighed heavily 
and snid: My fault is want of moderation. 
30 
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The misery I suffer comes from over-attention 
to my own self, and the troubles of tho Empire 
from over-regulation.in everything.”  Thereupon, 
be threw up all his sohemes, abandoned his 
ancestral palace, dismissed his  attendanta, 
removed all bells and written proclamations, 
cut down the delicacies ct his cuistne, and retired 
to live at leisure in private apartments attached 
to the Court. There ho fasted in heart, and 
brought his body under control. 


Festing in hoazt momns irocing onosoli from _earthly 
desiros, niftor_ which, says tho commentator, tho body will 
naturaliy bo undor oonirol. Actual abstenkion from food 
or other forms of bodily mortifeation aro not intended. 
Boo Ausings of a Chinest Mystie, p. 71. 





For three months he abstained from personal 
intervention in government. Then he fell asleep 
in the daytime, and dreamod that he made a 
journey to the kingdom of Hua-hsii, situated 
I know not how many tens of thousands of miles 
distant from the Chi Stete. Tb was beyond the 
reach of ship or vehicle or any mortal foot. 
Only the soul could travel so far. 





Ja olep, tho hum oz speitał past of tbo sl is supposed 
by to Ehinoo to gal to body? 


This kingdom was without head or ruler ; 
it simply went om of itself. Its people were 
without desires or oravinga; they simply fol- 
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lowed their natural instinots. "Thoyefelt neither 
joy in life nor abhorrence of death ; thus they 
came to no untimely ends. They felt noither 
attachment to self nor indifterence to, others ; 
thus they were exempt from love and hatred 
aliko. They knew neither aversion from one 
course nor inclination to another ; hence profit 
and loss existed not among them. All were 
equally untouchcd by the emotions of love and 
sympathy, of jealousy and fear. Water had 
no power to drown them, nor fire to bum; 
outs and blows caused them neither injury nor 
pain, seratching or tickling could not make 
them itch. They bestrodo the air as though 
treading on solid earth; they were cradled in 
space as though resting in a bed. Clouds and 
mist obstructed not their vision, thunder-peals 
could not stun their ears, physical besuty. dis- 
turbed not their hearts, mountains and valleys 
hindered not their steps. They moved about 
like gods. 

Wen the Yellow Emperor awoke from his 
dream, he summoned his three Ministers and 
told them what he had seen. *For_ three 
months,” ho said, "I have been living a life 
of leisure, fasting in heart, subduing my body, 
„and casting about in my mind for the true 
method of nourishing my own life and regalating 
the lives of others. But I failed to discover 
the secret. 








THE KINGDOM OF HUA-HSU. 3 


Ib is wrogę to nourish ons's own lite, wzong to regulato 
$Bese, cf sthóka. No atioap, ko” do tli "by bo lig ot 
intelligence can: bo sucoossfal”* 


Wom out, I fell asleep and dreamed this dream. 
Now I know that the Perfect Way is not to be 
sought through the senses. This Way I know 
and hold within me, yet I cannot impart it to 
you. 


"IE tło Way cannot bo sought through tho sonsca, it 
snnot bo communicated through tho sonsos,” 


For twenty-cight years after this, there was 
great orderliness in tho Empire, nearly equalling 
that in the kingdom of Hua-hsi. And when 
the Fmperor ascended on high, the people 
bewailed him for two hundred years without 
intermission. 

Pt yi 

Lich Tzń had Lao Stang for his teacher, and 
Po Kao Tzii for his friend. When he had fully 
mastered the system of these two philosophers, 
he rode home again on the wings of the wind. 


CI. Oluang Tzi, ch, 1: " Thero was Lich Ti again. Ho 
oould ride upon tho wind, and traval whithersoever ho wished, 
staying away 4a long sa ffteen dys.” 


Yin Shóng heard of this, and became his 
disciple. He dwelt with Lieh Tzń for many 
months without visiting his own home. While 
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ho was with him, ho begged to be initiated into 
his secret arts. Ten times he asked, and each 
time received no answer. Becoming impatient, 
Vin Shóng announced his departure, but Lich Tzii 
still gore no sign. So Yin Shóng went away, 
but after many months his mind was still un- 
settled, so ho returned end became his follower 
omco more. Lieh Tzi snid to him: * Why 
this incessant going and coming ?” Yin Shóng 
replied : * Some time ago, I sought instruction 
from you, Sir, but you would noż tell me any- 
thing. "That made me vexed with you. But 
now I have got rid of that fecling, and so I 
have come again.” Lich Tzń said : * Formerly, 
I used to think you were a man of penetration, 
and have you now fallen so low? Sit down, 
and I will tell you what I learned from my 
Master. After I had served him, and enjoyed 
the friendship of Po Kao, for the space of three 
years, my mind did not venture to reflect on 
right and wrong, my lips did not venture to speak 
of profit and loss. Then, for the first time, my 
Master bestowed one glance upon me—and that 
was all. 

"To bę in zealty entertaining tho ideas of profit and loss, 
thoggh without ventaring to utżer them, is a ame0 of biding 


one's zesenteni adi harbogring secret passion ; © henco A. 
=mere glance wsa vouchsałod." 5 E 


* At the end of five years a chango had taken 
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place; my mind was reflecting on right and 
wrong, and my lips were speaking of profit and 
loss. "Then, for the first time, my Master relaxed 
his countenanco and smiled. 


* Right sad wrong; profi asd los, sro the xed principlec 
.provaiiag in tbo worid cf sento._ "To lt tbo mina rofict 0a 
„ać i il det Ge gm ae what they plon, and zet 
grudgingiy botio it up in oma broast, so thać tho internal 
Bad o staral m hoy a gn, kl zo so good 4 
passing beyond ślę kounda ot olf and abataining tto all 
Zaman "Thia fu ip, oworr,plczd bo Sea 
sad ceused him to giro n amb" 








* At the end of seven years, thero was another 
change. I let my mind reflect on what it would, 
but it no longer oceupied itsclt with right and 
wrong. I let my lips utter whatsoever they 
pleased, but they no longer spoke of profit and 
loss. Then, at last, my Master led me in to sit 
on the mat beside him, 


**Tho qnostion is, how to bring the mind. into a state of 
calm, in ich thor ie no thinking ox mental ogtiyty ; how 
to ktep to lipe ałont, with only naterał śnbalatio amd 
szalótion going on. ie yon give yonmelt up to montel 
fotio, Fight and! wrong il cenie to ext; if the lipa 
Kor te zazeą aw eg knot po or bom nl 
"wagę ogroiag, Mostar and: friend sa sido by sido pi 
m ho Bam Bea Tha was only sa dł abo bo. 


© At tho end of nine yeere my mind gave 
free rein to ita refiections, my mouth free passage 
to its speech. Of right and wrong, profit and 
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loss, I had no knowledgo, either ag touching 
myself or others, _I knew noither that the Master 
was my instructor, nor that the other man was 
my friend. Internal and External were blended 
into Unity. After that, there was no distinotion 
between eye and ear, ear and nose, nose and 
mouth: all wero the same. My mind was 
frozen, my body in dissolution, my fesh and 
bones all melted together. I was wholly un- 
conscious of what my body was resting on, Or 
what was under my feet. I was borne this way 
and that on the wind, like dry chafć or lesves 
falling from a tree. In fact, I knew not whether 
the wind was riding on me or I on tho wind, 
Now, you have not spent one whole season in 
your teachers house, and yet you have lost 
patience two or three times already. Why, at 
this rate, the atmosphere will never support 
an atom of your body, and even the earth will 
be unequal to the wcight of one of our limbs| 


„ate ely ay ta othoralio to boży boi to pazo tło 
How can you expect to walk in the Yoid or to 
be charioted on the wind ?* 

Hearing this, Yin Shóng was deeply ashamed. 
He could hardly trust himself to breathe, and 
ił was long ero ho venturod to utter anothos 
word. 


* * .* 
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Mr. Fon had a son named Tzi Hua, who 
suoceeded in achieving great fame as an ©x- 
ponent of the black art, and the whole kingdom 
bowed down before him. He was in high 
favour with the Prince of Chin, taking no office 
but standing on a par with the three Ministers 
of State. Any one on whom he turned a partial 
eye was marked out for distinotion ; while those 
of whom he spoke unfavourably were forthwith 
banished. People thronged his hall in the same 
way as they went to Court. Tzń Hua used to 
enoourage his followers to contend amongst 
themselves, so that the olever ones were always 
bullying the slow-witted, and the strong riding 
rough-shod over the weak. Though this re- 
sulted in blows and wounds being dealt before 
his eyes, he was not in the habit of troubling 
about it. Day and night, this sort of thing 
served as an amusement, and praotically became 
a oustom in the State. 

One day, Ho Shóng and Tzi Po, two of Fan's 
leading disciples, set off on a journey and, after 
traversing a stretch of wild country, they put up 
for the night in tho hut of an old peasant named 
Shang Chiu K'ai. During the night, the two 
travellers conversed together, speaking of Tzi 
Hua's reputation and influence, his power over the 
fortunes of others, and how he oould make the 
rich man poor and the poor man rich. Now, 
Shang Chiu K'ai was living on the border oż 
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starvation. He had crept round pmder tho 
window and overhcard this conversation. Ae- 
cordingly, he borrowed some provisions and, 
shouldering his basket, set off for Tzi Hua's 
establishment. This man's followers, however, 
wero a worldly set, who wore silken garments and 
rodo in high carriages and stalked about with their 
noscs jn the air. Seeing that Shang Ch'iu Kai 
was advanced in years and deficient in strength, 
with a weather-beeten face and clothes of no 
particular cut, they one and all despised him. 
Soon he became a regular terget for their insulta 
and ridioule, being hustled about and slapped on 
the back and what not. Shang Ch'iu K'ai, how- 
ever, never showed the least annoyance, and at 
last the disciples, having exhausted their wit om 
him in this way, grew tired of thefun. So, by way 
of a jest, they took the old man with them to the 
top of a Glif, and the word was passed round that 
whosocver dared to throw himself over would 
be rewarded with a hundred ounces of silver. 
There was an eager response, and Shang Chiu 
Kai, in periect good faith, was tho first to leap 
over the edgo. And lo! 'ho was wafted down 
to earth liko a bird om the wing, not a bono or 
muscle of his body being hurt. Mr. Fan's dis- 
ciples, regarding this as a lucky chance, wero 
merely surprised, but not yet moved to great 
wonder. Then they pointed to a bend in the 
foaming river below, seying: "There is a 
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precious pearl at the bottom of that river, which 
can be had for tho diving.» Shang Chiu Kai 
again acted on their suggestion and plunged in. 
And when he came out, sure enough he held a 
pearl in his hand. 

"Then, at last, the whole company began to 
suspect the truth, and Tzit Hua gave orders that 
an array of costly viands and silken raiment 
should be prepared ; then suddenly a great fire 
was kindled round the pile. * If you can walk 
through tho midst of these flames,” he said, 
* you are welcome to keep what you can get of 
tkiese embroidered stufie, be it much or little, as 
a reward.” Without moving a muscle of his 
face, Shang Ch'iu K'ai walked straight into the 
fire, and came back again with his garments 
unsoiled and his body unsinged. 

Mr. Fan and his disciples now realised that he 
was in possession of Tao, and all began to make - 
their apologies, saying : * We did not know, Sir, 
that you had Tao, and were only playing a trick 
on you. We insulted you, not knowing that you 
were a divine man. You have exposed our 
stupidity, our deafness and our blindness. May 
we venture to ask what tho Great, Secrot is?” 
*« Secret I have none,” replied Shang Chiu K'ai. 
* Bven inamy own mind I have no clue as to the 
real cause.  Neverthelecs, there js one point in 
it all which I must try to explain to you. A 
short time ago, Sir, two disoiples of your came 
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and put up for the night in my hut. I heard 
them extolling the power of Mr. Fah, and how 
he was able to make or mar people' fortunes, 
making the rich man poor and the poor man rich. 
I believed this implicitly, and as the distance was 
not very great I came hither. Having arrived, 
I untesćrvedly accepted as true all the statemente 
made by your disciples, and was only afraid lest 
the opportunity might never come of putting 
them triumphantly to the proof. I knew not 
what part of space my body ocoupied, nor yet 
where danger lurked. My mind was simply One, 
and material objects thus offered no resistance, 
That is all. But now, having discovered that 
your disciples were deceiving me, my inner man 
is thrown into a state ot doubt and perplexity, 
while outwardly my senses of sight and hearing 
re-assert themselves. When I reflect that I have 
just had a providential escape from being drowned 
and burned to death, my heart within me freczes 
with horror, and my limbs tremble with fear. I 
shall never again have the courage to go near 
water or fire.” 

From that time forth, when Mr. Fan's disciples 
happened to meet a beggar or a poor horge-dootor 
on the road, so far from jeering at him, they 
nid aotualiy diwonnt and offer him a bnzable 

lute. 

Tsai Wo heard this story, and told it to Con- 
facius, * Tsthisso strange to you * wasthereply. 
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4 The man of pertect faith can extend his influence 
to inanimate things and disembodied spirits ; he 
oan move heaven and carth, and fly to the six 
oardinal points without encountering any hind- 
rance. 


Compare the familia” paszago in tho Bible (Matt. xvii. 20). 


His powers are not confined to walking in 
perilons places and passing through water and fire. 
JE Shang Chiu K'ai, whose belief was false, found 
no obstacle in external matter, how much more 
certainly will that be so when both parties are 
equally sincere | Young man, bear this in mind.” 


Ją Shang Chiu K'al'a case, though ho himselt was sinocro, 
his Master Ban, Teń Hua was merely an impostor.. 


|. . 

The Keeper of Animals under King Hsiian, of 
the Chou dynasty, had an assistant named Liang 
Yang, who was skilled in the management of 
wild birds and beast. When he fed them in 
their park-enlosure, all the animals showed 
themselves tame and tractable, although they 
comprised igers, wolves, eagles and ospreys. 
Male and female freely propagated their kind, 
and their numbers multiplied. 


The difieulty of gotting wild onimals to broed in oaptivity 
ia woll-known to naturaliste. Ę 
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The diferent species lived promiseuously to- 
gether, yet they never olawed nor bit Śne another. 

"The King was afraid lest this man's secret 
should die with him, and commanded him to 
impart it to the Keeper. So Liang Yang appeared 
before the Keeper and said: "I am only a 
humble servant, and have really nothing to 
impart. I fear the King has been leading you 
to expect some mysterious secret. With regard 
to my mothod of feeding tigera, all I have to say 
is this; when yielded to, they are pleased ; when 
opposed, they are angry. Such is the natural 
disposition of all living creatures. But neither 
their plensure nor their anger is manifested with- 
out a cause. Both are really excited by oppo- 
sition. 





„Aagor drotly, pleso indirecly, owing to the natural 
resction włen tho opposition is ovoreome 


«In fecding tigers, then, I avoid giving them 
either live animals or whole carcasses, lest in the 
former case the act of killing, in the latter the 
act of tearing them to pieces, should excite them 
to fury. Again, I timie their periods of kunger 
and repletion, and I goin a full understanding of 
the causes of their anger. _ Tigers are of a different 
species from man, but, like him, they are docile 
with those who treat them kindly, though they 
will show fight when their lives are attacked. 
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But I do not think of opposing them and thus 
provoking their anger ; neither do I humour them 
and thus cause them to feel pleased. For this 
feeling of pleasure will in time be succecded by 
anger, just as anger must invariably be suoceeded 
by pleasure. Noither of these states hits the 
proper mean. Hence it is my aim to be neither 
antagonistio nor compliant, so that the animals 
regard me as one of themselves. Thus it happens 
that they walk about the park without regretting 
the tall forests and the broad marshes, and rest 
jn the enelosure without yearning for the lonely 
mountains and the dark valleys. Such is the 
effect of using one's common sense.” 
ow. 


There was once a man, a sailor by profession, 
wo was very fond of sea-gulls. Byery morning 
he went into the sea and swam about in their 
midst, at which times a hundred galls and more 
would constantly flock about him. 


* Qreatures are not shy of thoso whom they feel to bo in 
mental and bodily hormony with thornaolvce.” 


One day his father said to him : * I am told that 

sea-gulls swim about with you in the water. I 

wish you would catch ono or two for me to make 

pets of.” On the following day, the sailor went 

down to the sea as usual, but lo! tho gulls only 

wheeled about in tho air and would not alight. 
4 
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"There waa disturbanes in his mind, accompanied by a 
change in his outward demosnour ; thus th birda became 
oonseśona of tho fact that ho was a Ruman being. How could 
thoie instinct bo deoeiwed 1” 


* * * 


Chso Hsiang Tzi led out a company of a 
hundred thousand men to hunt in the Central 
Mountains. They dropped sparks in the under- 
growth, which set fire to the whole forest, and 
the glow of the flames was visible for a hundred 
miles around. Suddenly a man appeared, emerg- 
ing from a rodky clift, 

"That ia to soy, pasing miraoalowely out 
ua y, passing miracalously out of tho aotualstono 


and was seen to hover in the air amidst the flamea 
and the smoke. Everybody took him for a 
disembodied spirit. When the fire had passed, 
he walked quietly out, and showed no trace of 
having been through the ordeal. Hsiang Tzi 
marvelled thereat, and detained him for the 
purpose of careful examination. _ In bodily form 
ho was undoubtedly a man, possessing the seven 
channels of sense, besides which his breathing 
and his voice also proclaimed him a man. So 
the prince inquired what secret power it was that 
enabled him to dwell in rock and to walk through 
fire. "What do you mean by rock?” replied 
the man; * what do you mean byfiret” Hsiang 
Tzii said: * What you just now came out of is 
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rock; what you just now walked through is 
fire.” SI know nothing of them,” replied the 
man. 


* TŁ was this oxtrome of unoonsciowsness that onabled him 
to portorm th abovo foata." 


The incident came to the ears of Marquis Wón 
of the Wei State, who spoke to Tzń Hsia about it, 
soying : "* What an extraordinary man this must 
bel” "From what I have heard the Master 
soy,” roplicd Tzi Hsia, * the man who achieres 
harmony with Tao enters into close unison with. 
external objects, and none of them has the power 
to harm or hinder him. Passing through solid 
metal or stone, walking in the midst of firo or on 
the surfaco of water—all these things become 
ossiblo to him.” * Why, my friend,” asked the 
quis, * cannot you do all this?” "I have 
not yet succeeded, * said Tzik Hsia, * in eleansing 
my heart of impurities and discarding wisdom, 
I can only find leisure to discuss the matter in 
tentative fashion.” * And why,” pursued, the 
Marquis, * does not the Master hiniselt perform 
theso feate ? ” * The Master,” replied Tzń Hsia, 
*'is able to do these things, but he is also able to 
refrain from doing them.” / Which answer hugely 
delighted the Marquis. 
UE 

There may be similrity in understanding 
without similarity in outward form. There mey 


21002 
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also be similarity in form without similarity in 
understanding. The Sage embraceś similarity 
of understanding and pays no rogard to similarity 
of form. The world in general is attracted by 
similarity of form, but remains indifferent to 
similarity of understanding. Those creatures 
that resemble them in shape they love and 
consort with ; those that differ from them in 
shape they fear and keep at a distance. The 
oreature that has a skoleton seven feet long, 


"The Chinese foot at that timo boing considerably shorter 
than ours. Ś 


hands differently shaped from the feet, hair on 
its head, and am oven set of teeth in its jaws, and 
walks erect, is called a man. But it does not 
follow that a man may not havo tho mind of a 
brute. | Bven though this be the case, other men 
will still recogniso him as one of their own species 
in virtue of his outward form. Oreatures which 
have wings on the back or horns on the head, 
serrated teeth or extensile talons, which fly over- 
head or run om all fours, are called birds and 
beasts. But it does not follow that a bird or a 
beast may not have tho mind of a man, Yet, 
even if this be so, it is nevertheless assigned to 
another species because of the difference in form. 

P'so Hi, Nii Kua, Shón Nung and Hsia Hon 
had serpents' bodies, buman faces, ox-heads 
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and tigers'„snouts. Thus, their forms were not 
human, yet their virtuo was of the saintliest. 
Onieh ot the Hsia dynaety, Chou of the Yin, Huan 
of tho Lu State, and Mu of the Ch'u State, were 
in all external respeota, as facial appearance and 
possession of the seven channels of sense, like 
unto other men ; yet they had the minds of savage 
brutes. Howbeii, in seeking perfect wisdom, 
men attend to tho outward form alone, which 
will not bring them near to it. 

When the Yellow Emperor fought with Yen Ti 
on the field of P'an-ch'iian, his vanguard was com- 
posed of bears, wolves, panthers, lynxes and 
tigere, while his ensign-bearere were cagles, ospreys; 
falcons and kites. This was forcible impressment 
of animals into the service of man. "The Emperor 
Yao entrusted K'uei with the regulation of 
music. 






a s composite bon, halt beast, hlt nam, of iezo- 
bię vitno. s son, śm tbo othaz Hand, s aid to 
md" ch hoazt of a pig Ho was iaskiaby glustonow, 
ka and goneelonae: 


When the latter tapped the musical stone in 
varying cadence, all the animals danced to tho 
sound of the musio. When the strains of tho 
Shao were heard on tho flute, tho phoenix iteclt 
flew down to assist. "This was tho attraction 
of animals by the power of musie. In what, them, 
do tho minds of birds and beasts difier from 
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the minds of men? Only the sounds they utter 
are difterent, and the secret by which communica- 
tion may be effeoted is unknown. But the 
wisdom and penetration of the Sage are un- 
limited ; that is why ho is able to lesd them to 
do his bidding. The intelligence of animals is 
innate, even as that of man. "Their common 
desire is for propagation of life, but their instincts 
sro not derived from eny human source. There 
js pairing between the male and the female, and 
matual attachment between the mother and her 
youmg. They shun the open plain and keep 
to tho mountainous parta; they flee the cold 
and make for warmth ; when they settle, they 
gatker in flocks; when they travel, thcy preserve 
a fixed ordor. "The young ones are stationed in 
tho middle, the stronger ones place themselves on 
tho outside. They show one another tho way to 
the drinking-places, and oall to their fellows 
when there is food. Im the earliest agos, they 
dwelt and moved about in company with man. 
It was not until the age of emperors and kings 
that they began to be afraid and broko away into 
seattered bands, And nov, in this fnal period, 
they habitually hide and keep out of man's wsy 
80 88 to avoid injury at his honda. At the present 
day, the Chiek-shih people in the Far East can 
in many cases interprot the language of the 
six domestic animals, although thoy have prob- 
ably but an imperfect understanding of it. 
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In remote antiquity, there were men of divine 
enlightenment who were perfectly acquainted 
with the feelings and habits of all living things, 
and thoroughly understood the languages of the 
various species. "Tho later assembled at their 
bidding, and received the instruction imparted 
to them, exaotly like human beings. . . . Theso 
sages declared that, in mind and understanding, 
there was no wide gulf between any of the living 
speies endowed with blood and breath. And, 
therefore, knowing that this was so, thoy neg- 
lected or passed over none that came to them 
for instruction. 


* . * 


Hui Yang went to visit Prince K'ang of tho 
Buog State. Tha Brinoo, howerer, stampod his 
foot, raspod his throać, sd said angel: © The 
things I like are courage and strength. 
not fond of your good and virtuous people. wiać 
can a stranger like yon have to teach me?” 
*'1 have a secret,” roplied Hui Yang, * whereby 
my opponent, however brave or strong, can be 
provented from harming mo either by thrust 
6r by blow. Would noi your Highness care to 
know thatsecret 7» * Capital! * exclaimed K'ang ; 
* that is certainly something I should like to hear 
about.” Hui Yang went on: "To render in- 
effoctual tho stabs and blows of one's opponent is 
indeed to cover him with shame. But my secrot 
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is one which will make yonx opponent, however 
brave or strong, afraid to stab or to strike at 
all! His being afraid, however, does not always 
imply that he has not the will to doso. Now, my 
secret method operates so that even the will 
is absent. Not having the will to karm, how- 
ever, does not necessarily connote the desire to 
love and to do good. But my secret is one 
whereby every man, woman and child in the 
Empire shall bo inspired with the friendly desire 
to love and do good to one another! "This is 
something that transcends all social distinotione, 
and is much better than the mere possession of 
courago and strength. Has your Highnes no 
mind to aoguire such a secret as this?” *Nay,” 
said the Prince, * Tam anxious to learn it. What 
is the secret, pray?” * Nothing else,” replied 
Hui Yang, " than the teachings of Confucius and 
Mo Tzi. 


A. famous philosopher of tho fourth century 2.0, who 
Proposnded, dhięfy on utiiariam grownda, tho aootino of 
Maniversal love.” 


Noither of these two men possessed any land, 
and yet they were princes ; they held no official 
rank, and yet they were leaders. All the in- 
habitants of the Bmpire, old and young, used to 
orane their neoks and stand on tiptoe to catch a 
glimpse of them. For it was thoir object to bring 








y 


| 
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peace and „happiness to all. Now, your High- 
ness is lord of ten thousand chariote. 


4 congentional way of soinę that Sung wa a feudal Słato 
ot tho first olasa. > SL *, 


Ji you are sincero in your purpose, all the 
people within the four borders of your realm 
will bo made happy, and the fame of your virtue 
will far exoced that of Oonfucius or oł Mo Tzd.” 


They set having enjozod tło odvastago ot zuing over a 
largo Śtoto. 


"The Prince ot Sung found himself at loss for an 
answer, and Hui Yang quickly withdrew. "Then 
the Prince turned to his courtiers and said: * A 
forcible argument! "This stranger has carried 
me away by his eloquenco.” 


BOOK III 


DREAMS 





time of King Mu of Chou, there was a 
gician who came from a kingdom in tho far 
west. Ho could pass through fire and water, 
penetrate motal and stone, overturn mountains 
and make rivers flow backward, transplant whole 
towns and cities, ride on thin air without falling, 
encounter solid bodies without being obstruoted, 
"There was no end to tho countless variety of 
changes and transformations which ho could 
effect ; and, besides changing the external form, 
he oould also spirit away men's internal cares, 

King Mu rorered him as a god, and served 
him like a prince. He set aside for his use a 
spacious suite of apertmente, regaled him with 
the daintiest of food, and selected a number of 
singing-girls for his express gratifcation. The 
magician, however, condemned tho King's palace 
as mean, tho cooking as rancid, and the concu- 
bines as too ugly to live with. So King Mu had 
a new building erected to please him. Ib was 
built entirely of bricks and wood, and gorgeously 

s 
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decorated in rod and white, no skill being spared 
jn its construction. The five royal trensuries were 
empty by the time that the new pavilion was 
complete. It stood six thousand feot high, over- 
topping Mount Chungnan, and it was called 
Touch-the-sky Pavilion. Then the King pro- 
oeeded to fil it with maidens, seleoted from Ohóng 
and Wei, of the most exquisito and delicate beauty. 
They were anointed with fragrant perfumes, pro- 
vided with jewelled hairpins and earringa, and 
arrayed in the finest silks, with costly satin trains. 
Their faces were powdered, and their cycbrows 
.pencilled, their girdles were studded with precious 
stones, and sweet scents were wafted abroad 
wherever they went. Ravishing musio was 
plsyed to tho honoured guest by the Imperial 
bands ; several times a month ho was presented 
with fresh jewelled raiment ; every day he had 
set before him some now and delicious £ood. 
"The mogician could not well refuse to take 
up his abode in this palace of delight. But he 
had not dwelt there very long before he invited 
the King to accompany him on a jaunt. So 
the King olutched the magician's slecve, and 
soared up with him higher and higher into the 
sky, until at last they stopped, and lo | they had 
reached the magician's own palace. "This palace 
was built with beams of gold and silver, and 
inerusted with pearls and jade. Tt towered 
high above the region of clouds and rain, and 
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the foundations whereon it rested were unknown. 
It appeared like a stupendous clodd-mass to 
the view. The sights and sounds it offered to 
eye and ear, the scents and flavours which 
abounded there, were such as exist not within 
mortal ken. The King verily believed that he 
was in the Halls of Paradise, tenanted by God 
Himself, and that he was listening to the mighty 
musio of the spheres, He gazed at his own 
palace on the earth below, and it seemed to him 
mo better than a rude pile of clods and brushwood. 
The King would gladly have stayed in this 
place for decade after decade, without a thought 
for his own country. But the magician invited 
him to make another journey, and in the new 
region they came to, neither sun nor moon 
could be seen in the heavens above, nor any 
rivers or seas below. The King's eyes were 
dazed by the quality of the light, and he lost 
the power of vision; his ears were stunned by 
the sounds that assailed them, and he lost tho 
faculty of hearing. "The framework of his bones 
and his internal organs were thrown out of gear 
and refused to function. His thoughts were in 
a wir], his intellect became clouded, and he 
begged tho magician to take him back again. 


This was tho region of the Gzoat Void, wbero all is dim 
and blurred, assuredly not moant to bo trovormed by tho 
ordinary món. The dizzinoss of brain end oyo was tho 
eflect cf Spontonoity.” 


| 
| 
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Thereupon, the magicim gave him a shove, 
and tho King experienczd a sensation of falling 
through space. . . . 

When he awoke to consciousness, he found 
himself sitting on his throne just as before, 
with the selfeame attendants round him. He 
looked at tho wine in front of him, and saw 
that it was still full of sediment ; he looked at 
the wiands, and found that they had not yet 
lost their freshness. Ho asked where he had 
come from, and his attendants told him that 
he had only been sitting quietly there. This 
threw King Mu into a reverie, and it was three 
months before he was himself again. Then ho 
made further inquiry, snd asked the magician 
to explain what had happened. " Your Majesty 
and 1,” replicd the magician, "were only 
wandering about in the spirit, and, of course, 
our bodies never moved ać all. What essential 
difterence is there between that sky-palace we 
dwelt in and your Majesty's palace on earth, 
between the spaces we travelled through and 
your Majesty's own park ? 


Locked at from tho standpoint of tho Absolute, both 
.palacee wero unzoal. 


During your retirement from public affairs, 
you have been in a perpetual state of doubt as 
ło the reality of your experience. But in a 
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universo where changes are everlastingły in 
progress, and fast and slow are puróly relative 
ooncęptions, how can the Ideal ever be fully 
atteined t 


"Tho eky-palace was only somo degrees finer than tho 
King's, just as tho King's palace was only some dogreca finer 
than the, howel of a poasant. To strivo for somothing that 
shall satisty men's dosires and ospirations once and for all 
is'only, labour lost. | The story continues with an account 
of the Kinga marvellous journoy to tho West. But though 
bę drainad tb osp cf pledeuę i tbo dręga, ię opahot ol ie 
all was that ho novor truly attained . Wo may sook 
the moral in a soying of Lao Ted: Without going out of 
doors, one may know tho wholo world ; without looking out 
of window, one may so tho Woy ot Hooven. "The farthor 
one trawols th less one may know." 


* . * 


Lao Ch'óng Tzó went to learn magio from 
the vencrable Yin Wón. After a period of three 
years, having obtained no communication, he 
humbly asked permission to go home. Yin 
'Wón bowed, and led him into the inner apart- 
ment. There, having dismissed his attendants, 
e spoke to him as follows: ** Long ago, when 
Lao Tzń was setting out on his journey to the 
West, hę addressed me and said: 'AJL that 
has the breath of life, all that possesses bodily 
form, is mere Illusion. The point at which 
creation begins, the change effected by tho Dual 
Prinoiples—those are called respectively Life 
and Death. That which underlies tho manifold 
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workings ot Destiny is called Rvolution ; that 
which produces and. transforms bodily substance 
is called Tllusion. The Creator's ingenuity is 
mysterious, His operations secret and profound. 
In truth, He is inexhaustible and eternal. 


"The " Oreator,” Sago, i azao 
pzzawow Ro dle ac a © = 
DOO TEA 
REN sz a Aida 
p naa WRA 
z at? ay aa „o? 
PO ACO ET 
R a a mad 


"Tao ;, but how widoly tho 





The ingenuity of that which causes material 
form is patent to the eye, and its workings are 
shallow.  Therefore it arises anom, and anon it 
is destroyed” Only one who knóws that Life 
is really Illusion, and that Death is really 
Evolution, can begin to learn magie from me. 
You and I are both illusions. How are we, 
then, to mako a study of the subject t 


**qt.a person wisboa to mako a stad of ilsio, a spite oł 
tha fact Rhat hi own. body i aa dlaion, we zo zednowd to 
tha absurdity of aa illusion studying an kanion." 


Lao Ob'óng Tsń returned home, and for three 
months pondered deeply over the words of tho 
Yenerable Yin Wón. Subsequently, he had 
the power of appearing or disappearing at will; 
he could reverse the order of the four seasons, 
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produce thunderstorms in winter and ice in 
summer, make fying things creep and creeping 
thinga fy. But to the end of his days he never 
made any public display ot his art, so that the 
secret was not handed down to after generations. 


* * * 


The Master Lich Tzń said: *A dream is 
the meeting of minds ; en event in our waking 
oonsciousness is the coming togother of sonsible 
substances. Hence our feclinge by dsy and 
our dreams by night are the meetings of mind 
with mind and of substance with substance. 
Ib follows that it we can concentrate the mind 
in abstraction, our feelings and our dreams 
will vanish of thomselvee. With those who 
rely on their waking perceptions yon cannot 
argue. Those who put fsith in dreams do not 
understand the alternating processes of evolution. 


„This reters to a provious passage, omitted iq tho present 
selection. -Contracy to the received opinion of is own da; 
Lich Tai held that droams woro not just orbitrary mani" 
tostations portanding faturo ovents, but tho offocts of regalaz 
antecedont causes, without any further signifconcs. hoy 
are produced by Certain processes of the mind, and it thęco 

can bo cheokod (as Lish Teil belioves they oan) by 
mens of abstraction, dreaming will also 00030. 





*The pure men of old passed their waking 
existence in selt-oblivion, and slept without 
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dreams' How can this be dismissed as an 
empty phrase?” 
w, * 


Mr. Yin of Chou was the owner of a lezgo 
estate who harried his servants_ unmercifully, 
and gave them no rest from morning to night. 
There was one old servant in particular whose 
physical strength had quite left him, yet his 
master worked him all the harder. Al day 
long he was groaning as he went about his work, 
and when night came he was reling with fatigue 
and would sleep liko » log. His spirit was 
then free to wander at will, and cvery night 
he dreamt that he was a king, enthroned in 
authority over the multitude, and controlling 
the affairs of the whole State. He took his 
pleasure in palaces and belvederes, following 
his own fancy in everything, and his happiness 
was beyond compare. Bub when he awoke, 
he was a servant once more. "To some one who 
oondoled with him on his hard lot the old man 
replied: *Human life may last a hundred 
years, and tho whole of it is equally divided 
into nights and days. In the daytime I am 
only a slave, it is true, and my misery cannot 
be gainsaid. But by night I am a king, and 
my happiness is beyond compare. So what 
have I to grumble at?” 

Now, Mr. Yims mind was full of worldły 


5 
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oares, and ho was always thinking with anxious 
solicitude about th afiairs of his estate. Thus 
ho was wearing gut mind and body alike, and 
at night ho also used to foll asleep uttorły ex- 
hausted. Bvery night he dreamt that ho was 
another man's servant, running about on menial 
business of every description, and subjected to 
every possible kind of abuse and ill-treatment, 
He would mutter and groan in his sleep, and 
obtained no relief until morning came. "This 
stato of thinge at last resulted in a serious illness, 
and Mr. Yin besought the advice of a friend, 
* Your station in life,” bis friend said, is a 
distinguished one, and you have wealth and 
property in abundanco. In these respects you 
are far above the aworago. If at night you 
dream that you are a sćrvant and cxchange 
©aso for affliction, that is only the proper balance 
in human destiny. What you want is thań 
your dreams should be as pleasant as your 
waking moments. But that is beyond your 
power to compass'” On hearing what his 
friend said, Mr. Yin lightened his servant's toil, 
and allowed his own mental worry to abate; 
whereupon his malady began to decrease in 
proportion. 
o. o» 


A man wos. gathering fucl in the Chóng State 
when he fell in with a deer that had been startled 
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from its usual haunts, Ho gave chase, and 
sueceeded in killing it. He was overjoyed at his 
good luck ; but, for fear of discovery, he hastily 
Soncealed the carcass in a dry ditch, and covered 
it up with brushwood. Afterwards, he forgot 
the spot where he had hidden the docr, and 
finally became convinecd that the whole affair 
was only a droam. Ho told the story to people 
he mot as he went along; and one of those who 
heard_it, following the indications given, went 
and found the deer. On reaching home with his 
booty, this man made tło following statement to 
his wife: * Onco upon a time,” bo said, "a 
wood-cutter droamt that he had got a decr, but 
oouldn't romember the place where he had put 
it. Now Ihave found tke der, so it appears that 
his dream was a true dream.” * On the con- 
trary,” said his wife, "it is you who must have 
dreamt that you met a wood-cutter who had 
owught a decr. Here you have a decr, true 
enough. But where is the wood-cutter ?) Ib is 
evidently your dream tbat has come true.” "I 
have certainly got a der,” replied her husband ; 
*so what does it matter to us whother it was 
his dream or mine ? * 

Meanwhile, the wood-utter had gone home, 
not at all disgusted at having lost the deer. 


„Por o thowgh tho wholo lig must horo been a dream 
But the same night, ho saw in a dreem the place 
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where he had really hidden it, and he also dreamt 
of the man who had taken it. So, the nexb 
morning, in acoordanco with his dream, ho went 
to seek him out in order to recover the deor. A. 
guarrel ensued, and the matter was_ finally 
brought before the magistrate, who gave judg- 
ment in these terms: * You,” ho said to tho 
wood-cutter, * began by really killing a deer, but 
wrongly thought it was a dream. "Then you 
really dreamt that you had got the der, but 
wrongly took the dream to bo a reality. Tho 
other man really took your deer, which he is now 
disputing with you. His wife, on the other 
hand, declares that he saw both man and deer in 
a dream, so that nobody can be said to have 
killed the deer at all. Meanwhile, here is tho 
deer itself in court, and you had better divide it 
between you.” 

"The case was reported to the Princo of the 
Chóng State, who said: * Why, tho magistrate 
must have dreamt the whole thing himself |** 
The question was referred to the Prime Minister, 
but the latter confossed himselt unable to dis- 
entangle tho part that was a dream from the 
part that was not a dream. "If you want to 
distinguish between waking and dreaming,” he 
said, * you would have to go back to tho Yellow 
Emperor or Confucius. " But both these sages are 
dead, and there is nobody now alive who can 
draw any such distinotion, 
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OE oourso, it is impliod thot thore ie no real distinotion 
between the two. 


So the bost thing you can do is to uphold the 
magistrato's docision.” 
o.» 


Yang-li Hua-tzii, of the Sung State, was afflicted 
jn middle age by the disease of amnesia. Anything 
he received in the morning he had forgotten by tho 
evening ; anything he gave away in the evening 
ho had forgotten the next morning. Out-of-doors, 
e forgot to walk ; indoors, he forgot to sit down. 
At any given moment, ho had no recollection of 
what had just taken place ; and a little later on, 
he could nót even recollect what had happened 
then. AIl his family were perfectly disgusted 
with him.  Fortune-tellers were summoned, bub 
their divinations proved unsuccessful ; wizards 
were sought out, but their exorcisms were ineffec- 
tual ; physicians were called in, but their remedies 
were of no avail. At last, a learned professor 
from the Im State volunteered his_services, 
declaring that he could effect a cure. Hua-tzi's 
wife and family immediately offered him half 
their landed property if only he would tell them 
how to set to work. The professor replied : 
6'This ie a case which cannot be dealt with by 
means of auspices and digrama ; the evil cannot 
be removed by prayers and incantations, nor 
successfully combated by drugs and potions. 
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What I shall try to do is to influence his mind 
and turn the current of this thoughts ; in that 
way a ouro is likcly to bo brought about.” 
Acoordingly, tho experiment was begun. "The 
professor exposed his patient to cold, so that he 
was forced to bog for Glothes ; subjected him to 
hunger, so that ho was fain to ask for food ; left 
him in darkness, so that he was obliged to search 
for light. Soon, he was able to report progress to 
the sons of the house, saying gleefully : "The 
disease can bo checked. But the methods I shall 
employ have been handed down as a secrot in 
my family, and cannot be made known to the 
public. All attendants must, therefore, be dis- 
missed, end, I must be shut up alone with my 
patient.” Tho professor was allowed to havo 
his way, and for the space of sevem days no one 
knew what was going on in tho sick man's chamber. 
"Then, one fine morning, the treatment came to an 
end, and, wonderful to relate, the disease of so 
many years” standing had entirely disappeared | 
No sooner had Hua-tzń regained his sensce, 
however, than he flew into a great rage, drove 
his wife out of doors, beat his sons, and, snatching 
up a spesr, hotly pursued the professor through 
thetown. On being arrested and asked to explain 
his conduct, this is what he said : * Lately, when 
I was steoped in forgetfulness, my senses were 
so benumbed that I was quite unconscious of the 
existence of the outer world. But now I have 
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been brought suddenly to a perception ot the 
events of half a lifetime. Preservation and 
destruotion, gain and loss, sorrow and joy, love 
and hate have begun to throw out their myriad 
tentacles toinvade my peace ; and these emotions 
will, I fear, continue to koep my mind in tho 
state of turmoil that I now experience. Oh! 
if I could but recepture a short moment of that 
blessód oblivion |” 


sg his i tho gentiment of a ma whose mental infrmiky 
bara sommo resorablanco to the Highest Principlo [Tao], how 
„much stronger wilit be on entaring tho zealm of the Absolnto 
iso” 

* ao, 

There was once a man who, though born in 
Yen, was brought up in Ch'u, and it was only in 
his old age that he returned to his native country. 


Ten was tho northornznost State of ancient China, whilo 
nia was bounded by tho left bank of the Yangtaze. 


On the way thither, as they were passing 
through the Chin State, his_fellow-travellers 
played a practical joke on him. "They pointed 
to the city and said: "Here is the oapital 
of the Yen State; whereupon the old man 
fłushed with excitement. Pointing out a certain 
shrine, they told him that it was his own village 
altar, and he heaved a deep sigh. They showed 
him » house, and said; "This is where your 
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anoestors lived ; * and the tears welled up in his 
cyca. Finally, they brought him in front of a 
mound and said: * Thie is tho tomb where your 
ancestors lio buried.”  Tho old man could control 
himself no longer, and wopt aloud. But his 
fellow-travellers burst into roars of laughter. 
<'We have been hoaxing you,” they eried ; * this 
is only the Chin State.” "Their victim was greatly 
mortified; and whom they arrived at their 
journey's end, and ho really did see before him 
the city and altars of Yen, with the actual abode 
and tombs of his amcestore, his emotion was 
much less acute, 





BOOK IV 
OoNPUC1vs 


A mom oficial from Shang paid a visit to Con- 
fucius. "You aro a sago, are you not?” he 
inquired. * A sago!” replied Confucius. "How 
oould I venture to think so? I am only a man 
of extensive learning and moral culture.” Tho 
Minister then asked: *Wero the Three Kings 
sagea ? 


„Tło Threo Kinga, in this portilac pasaago, are probabi 
"an prana Fa Cosa cr Pte ez ra 
towndi so Shang dynusty, 0. 1700, and te to fowmdors 
al tko Ghoa dynasny, Wn and W. 


*Tho Three Kinge,” replied Confucius, * were 
great in the exeroiso of wisdom and courage. I 
do_not know, however, that they were sages.” 
* What of the Five Emperors ? Were they not 
sogos 1 

Shao Hao, Chosn Hsi, Yao, Shun, and the Groat Yu. 
"Th last-named camo to tho thsone in 2205 2.0. 

8 
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*"The Five Emperors excelled in tho exercise of 
altruism and righteousness. I do not know that 
they were sages.”  * And tho Threo Sovereign : 
surely thcy woro sagos > 


"The Theto Soveroigna alwnya donoto the logondary ralers 
mo dy, Bbln Ninę sad die Walow Baon 


«The Three Sovereigns excelled in the virtues 
that were suited to their age. But whether they 
were sages or no I really cannot say.” 


sa łą ana Gal walk grywa s 
ga aid A Sn 
Z BO IA RR TBÓ R 
Piza Genk dia gt wę yada 
ZIDMAł Gł zza dowe amy 
ZDALI DIET ae ma "IA UZ 
ZĘ SAMI ała ania a aa pay 
zo 








*'Why, who is there, then,” cried the Minister, 
much astonished, « that is really a sage ? * The 
expression of Confucius' countenance changed, 
and he replied after a pause: "Among the 
people of the West a true sage dwells. He 
governs not, yet there is no disorder. He speaks 
not, yet he is naturally trusted. He makes no 
reforms, yet right conduct is spontaneous and 
universal. So great and. incomprehensible is he 
that the people can find no name to call him by. 
I suspect that this man is a sage, but whether in 


| 
| 
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truth ho is a sage or is not a sage I do nob 
know.” 


"Tho ourly Josuit misionaries saw ia tho abovo an allusion 
to Jesus Óhsist. But (apart from othor considorations) it 
is almost certain that the prasent work hnd taken defnito 
shape before tho Christian ra. 


The Minister from Shang meditated awhile in 
silence. Then he said to himself: * Confucius 
is making a fool of me!” 

|. . 

When the Master Lich Tzi settled down in 
Nan-kuo the number of those who sought him out 
could not be reckoned, though one were to count 
all day. Lieh Tzi, however, was unafieoted 
thereby, and every morning would hold dis- 
oussions with them, the fame of which spread 
far ond wide. 

Nan-kuo Tzi was his next-door_neighbour, 
but for twenty years no visit passed between 
them, and when they met in the street they 
made as though they had not seen each other. 


4 There was a mystorions harmony betwegn their dootrines, 
and thereforo thoy arrived. at old ago without having, had 
any mntuał intereourse.”, Nar-kuo zi mosns simply "the 
Philoropher of Nan-kuo.” 


The followers and disciples of Lieh Tzi felt 
sonvinced that there was enmity between their 
Master end Nan-kuo Tzi ; and at last, one who 
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had come from the Ch'u State spoko to Lieh Tzk 
about it, saying: "How comes it, Sir, that 
you and Nan-kuo Tzi are enemies?” * Nan- 
kno Tzi;” replied the Master, * has the appear- 
ance of fullness, but his mind is a blank. 


By no means a term of disparagomont, in tło mouth of a 
Taolst. 


His eors do not hear, his eyes do not see, his 
month does not speak, his mind is devoid of know- 
ledge, his body free from agitation. What would 
be the object of visiting him + However, we will 
try, and you shall aceompany me thither to see.” 
Aecordingly, forty of the disoiples went with him 
to call on Nan-kuo Tzi, who turned out to be a 
repulsive-looking creature. 


„Toi writers sem to dlęh in ateibutię ugiioss an 
deformity to their sages, no doubt as a sort ob tal or set-off 
ko boś award granda 


He made no show of receiving his guests, but 
only gazed blankly at Lich Tzi. Body am soul 
seemed not to belong togotker, and to be unable 
to respond to the stimuli of the external world. 


© The soul bad subjagated tho body. The mind boi 
„pol of sense-immpressions, tho countonanee rommained motion: 
less. Henco it seemed 'ss if there were no oo-operation 
batman fło to. How oould thoy zosponi to oxtornal 


| 
| 
| 
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Suddenly, Nan-kuo Tzii singled out the hinder- 
most row ok Lich Tziłs disciples, and began to 
talk to them quite pleasantly and simply, though 
in the tone of a superior. 


«Praternising with the hindmost row, le recognised no 
qistinotions of ranie or standing ; meeting a sympathotio in- 
finence, and responding tbereto, ho did not allow his mind to 
bo occupied with tho external. 








The disciples were astonished at this, and when 
they got home again, all woze a puzzled expression. 
Thcir Master Lich Tzi said to them: * Ho who 
has reached the stago of thought is silent. Ho 
who has attained to periect knowledge is also 
silent. He who uses silence in lien of speech 
really does speak. He who for knowledge sub- 
stitutes blankness of mind really does know. 
Without words and speaking not, without know- 
ledge and knowing not, he really speaks and 
really knows. Seying nothing and knowing 
nothing, there is in reality nothing that he does 
not say, nothing that he does not know. This 
js how the matter stands, and there is nothing 
furtber to be said, Why are you thus astonished 
without cause ? 

|. . 


Lung Shu said to Wn Chih 


an Chik lived in tho time cf the Six States, and actod as 
.physician to Princo Wei of Chi [378-333 ».c.]. Another 
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acwount smys that he was an able physioian of the Sung Stata 
in the "Spring and Autumn" porłod, and that he oured 
Tzince Wón sf Cgi by making him angry, whoreupon his 
sieknese vanishod” 





*'You aro tho master of cunning arts. I have 
a disease. Can you oure it, Sirt” * So far,” 
replied Wón Chih, * you have only acquainted 
me with your desire. * Please let mo know first 
the symptoms of your disease.” "I hold it no 
honour,” said. Lug Shu, * to be praised in my 
native village, nor do I consider it a disgrace to 
be decried in my native State. Gain excites in 
me no joy, and loss no sorrow. I look upon lifo 
in the same light as death, upon. richos in the 
same light as poverty, upon my fellow-men ae so 
many świne, and upon myself as I look upon my 
fellow-men._ Tdwell in my home asthough it wero 
a mere oaravanserai, and regard my native distriot 
with no more feeling than I would a barbarian 
State. Afficted as I am in theso various ways, 
honours and rewards fail to rouse me, pains and 
penalties to overawe me, good or bad fortune to 
influence me, joy or grief to move me. Thus I 
am incapable of serving my sovereign, of associat- 
ing with my friends and kinsmen, of directing my 
wife and children, or of controlling my servants 
and retainers, 





fon ae canoe by szternałiflnoos in far as he 
minds aro open to improssions ot good and ovil, and thęic 
bodies are sensiivo to iajury or tho rovezóe. But onb who 








| 
| 
| 
i 


| 
i 
| 
| 
| 
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ble to discern a connecting unity in the most multitorm 
tey will surely, in his surrey of the universe, bo uncon- 
soious of tho difiercncos betwvon positivo and negative.” 






What disease is this, and what remedy is thero 
that will oure it t * 

Wón Chih replied by asking Lung Shu to stand 
with his back to the light, while he himself faced 
the light and looked at him intently. "Ah1* 
said he after a while, "I seo that a good square 
inch of your heart is holow. You are within an 
ac0 of being a true sage. Six of the orifices in 
your heart are open and clear, and only the seventh 
is blocked up. 


Tb was a ancient bolief-tlat tle sago had sovon orifcea 
in his hoart” (the sont of the understanding). 


This, however, is doubtlkcs due to tho fact that 
you are mistaking for » disease that which is 
really divine enlightenment. Ibis a case in which 
my shallow art is of no avail.” 

|. . 


Pu-tsó, in the Chóng State, was rich in wise 
men, and Tung-li in men of administrative talent. 
Among the vaseals of Pu-tsó was a certain Po 
Fóng Tzii, who happened to travel through Tung- 
Jiand had a meeting with Tóng Hsi. 


A noted sopkist of tho sizta century 2.0. 
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"The latter cast a glance at his followers, and 
asked them, with a smile: * Would you like to seo 
me havo some sport with this stranger?” They 
understood what he would be at, and assented. 
Tóng Hsi then turned to Po Fóng Tzu.  * Are 
you acquainted with the true theory of Susten- 
tation (* he inquired. * To receive sustenanco 
from others, through inability to support oneseli, 
places one in the category of dogs and swine. Ib 
is man's prerogative to give sustenance to other 
oreetures, and to use them for his own purposes. 
That you and your fellows are provided with 
abundant food and comfortable clothing is due to 
the Government. Young and old, you herd to- 
gether, and are ponned up like cattle destined for 
the shambles: in what respect are you to bo 
distinguished from dogs and swine ?* 

Po Fóng Tzi made no reply, but one of his 
company, disregarding tho rules of procedence, 
stepped forward and said : * Has your Excellency 
never hesrd of the variety of craftemen in Chi 
and Lu ?_ Some aroskilled potters and carpenters, 
others are clever workers in metal and leather ; 
there are good musicians, trained seribes and 
accountents, military experts and men learned in 
the ritual of ancestor-worship. All kinds of crafte- 
manship are there fully represented. Now, if 
there were no division of ranks and duties, mutnal 
oo-operation would bo impossible, Those of 


higher social standing are lacking in technical 
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knowledge, those who are employed by them 
are lacking in power. Only when there is a com- 
bination of technical knowledge and power can 
0o-operative service exist. 


Chik (kromiedgo) and. nn, (powez) karo tłulr moderm 
sątałoia ja "kled iowony» tod zespockwoiy. 





Jt is really we who moy be said to employ the 
Government authorities. Why then should you 
pity us?” 

"Tang Hsi could think of nothing to say in reply. 
He made a sign to his disciples and retreated. 


BOOK V 
THE QUESTIONS OP TANG 


T'axG of Yin questioncd Hsia Ko, saying: "In 
the beginnings of antiquity, did individual things 
exist 7 

ię suspoctod that there was only Chaos, and nothing 


< If things did not exist then,” replied Hsia Ko, 
< how could they be in existence now ?_ Or will 
the men of future ages be right in denying the 
existence of things at the present time 7” 

* Thinge in that case,” pursued T'ang, * have 
no before nor after ? * 

Hsia Ko roplied : * To the beginning and end 
ot thing there is no praoe limit. Beginning 
may be end, and end may be beginning. How 
can wo oonccive of any fixed period to either ? 





* That which wo call on ond at tho present moment may 
bo tho beginning of a now thing, and that which wo call a 
bogianing may, oontzaciwi, be the end of somothing. End 
and beginning sacosed one another until at last thoy oannot 
be distinguishod.” 

82 
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But when it comes to something outsido matter 
in space, or anterior to events in time, our know- 
ledgo fails us.” 

Ś Then, upwards and downwards and in every 
direction space is a finite quantity ? 

Ko replied : * I do not know.” 


IŁ was not so much that ho did not know as that it is 
uaknowable.” 





T'ang asked the qutetion again with moro 
insistence, and Ko said : * It may be that spaco 
is infinite, or it may be that it is limited. How 
can Ltell ?_ But beyond infinity there must again 
exist non-nfinity, and within the unlimited 
again that which is not unlimited. 


Ził Tt motos (dm in dk wafer ot zloty śkere 
must bo conizaice, even to a negative "Wo are only brought 
back, bowersz to os starting Polne, 0 to gormentałor 
.poinis out, that which is net alnitę and not unlimited zesliy 
Stand for that which i Anito oma lmitod. 





Je is this consideration—that infinity must be 
sucoeeded by non-infinity, end the unlimited by 
the not-unlimited—that enables me to apprehend 
the infinity and unlimited extent of space, but 
does not allow me to conccive of its being finite 
and limited.” 
|. |. 

T'ang continued his inquiries, saying : * What 

is there beyond the Four Seas ? * 


84 THE QUESTIONS OF T'ANG 
"That is, th inhabitod world as known to the Chinese. 


Ko replied : * Just what there is hero in the 
province of Chi.” 

* How can you prove that ?» askod T'ang. 

«When traveling eastwards,” said Ko, "I 
came to tho land of Ving, where the inhabitants 
were nowise different from those in this part 
of the country. I inquired about the countries 
east of Ying, and found that thoy, too, were 
similar to thoir neighbour. Travelling west- 
wards, I camo to Pin, where tho inhabitante 
were similar to our own countrymen. I inquired 
about the countries west of Pin, and found that 
they were again similar to Pin. That is how I 
know that the regions within tho Four Sens, tho 
Four Wildernesses and the Four Uttermost Ends 
of the Barth are nowise different from the country 
we oursolyes inhabit. Thus, the lesser is always 
enclosed by a greater, without ever reaching an 
end. Heaven and earth, which enclose tho 
myriad objecte of creation, are themselves en- 
closed in some outer shell. 


"That which contains heaven and earth is the Grost 
oid.” 


Fnolosing heaven and earth and the myriad 
objects within them, this outer shell is infinite 
and immeasurable. How do we know but that 
there is some mightier universe in existenco 
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outside our own ?_ "Thatis a question to which we 
can give no answer. 

« Heaven and earth, then, are themselves only 
material objeote, and therefore imperfect. Hence 
it is that Ni Kua of old fashioned many-coloured 
blocks of stone to repair tho defective parte, 


UNA Kus, being a divine man, was able to refino and 
extract tho eosence of tho fivo conskitwonta of matter.” 


He out oft the legs of the Ao and used them 
to support tho four corners of the heavens. 


"This Chinese * Atlas” was a gigantie soa-turtle. 


Later on, Kung Kung fought with Chuan Hsi 
for the throne, and, blundering in his rage against 
Mount Pu-chou, he snepped the pillar which 
connects Heaven and earth. 





At tho north-wostern Gorner. 


That is why Heaven dips downwards to the 
north-west, so that sun, moon and stars travel 
towards that quarter. The earth, on_ the other 
hand, is now not largo enough to fill up the 
south-east, so that all rivers and streams roll ini 
that direction.” A 


An ingonione theory to nocoant for tho apparent westward 
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revolntion of the heovenly bodies, as also for the easterly 
trend of tho great Chinese riv 





+ * * 


The two mountains T'ai-hsing and Wang-vu, 
which cover am area of 700 square l, and rise 
to an enormous altitude, originally stood in the 
south of the Chi district and north of Ho-ang, 
The Simpleton of the North Mountain, an old. 
man of ninety, dwelt opposite these mountains, 
and was vexed in spirit because their northern 
flanks blocked tho wsy to travellers, who had to 
go all the way round. So he called his family 
together, and broached a plan. * Let us,” he 
snid, * put forth our utmóst strength to clear 
away this obstacie, and cut right through the 
mountains until we come to Han-yin. What say 
you?” They all assented except his wife, 
who made objections and said: "My goodman 
has not the strength to swcep awsy a dunghili, 
let alone two such mountains as T'ai-hsing and 
Wang-wu.  Besides, whero will you put all the 
earth and stones that ou dig ? ” The others 
replied that they would throw them on the 
.promontory of P'o-hai. So the old man, followed 
by his son and grandson, sallied forth with their 
piokaxes,and the three of them began howing away 
at the rocks, and outting up the soil, and carting 
it away in baskets to the promontory of P'o-hai. 
A widowed woman who lived near had a little 
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boy who, though he was only just shedding his 
milk teeth, came skipping along to give them 
what holp he could. Engrossed in thoir_ toil, 
they never went home except once at the turn 
of the season. 

"The Wise Old Man of the Rivor-bend burst out 
laughing and urged thom to stop. _ * Great indeed 
is your witlessness | ** he said, * With tho poor 
remaining strength of your declining years you 
will not suocecd in removing a hair's breadth of 
the mountain, much less tho whole vast mass of 
rock and soil.” With a sigh, the Simpleton of 
the North Mountain replied :'* Surely it is pon 
who are narrow-minded and unreasonable. You 
are not to be compared with the widow's son, 
despite his puny strength. Though I zyselć 
must die, I shall leave a som behind me, and 
through him a grandson. That grandson will 
begot sons in his turn, and those sons will also 
have sons and grandson:. - With all this posterity, 
my Jine will not die out, while on the other hand 
the mountain will receive no increment or addi- 
tion. Why then should I despair of levelling it 
to the ground at last 4” "The Wise Old Man of 
the River-bend had nothing to say in reply. 

One of the serpent-brandishing deities heard of 
the undertaking nd, fesring that it might never 
be finished, went and told God Almighty, who 
was touched by the old man's simple faith, and 
commanded the two sons of K'ua O to transport 
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the mountains, one to the extreme north-east, 
the other to the southern corner of Yung. 


jn tbo south-wost. That is, as far aport os possible. 
Ka O was apparently a god of strength. 


Ever since then, the region lying between Chi 
in the north and Han in the south has been am 
unbroken plain. 


'Roughly, tho modern provinoo of lonan. 
* * * 


Kung-hu of Im and Ch'-ying of Chao both fell 
il at the same time, and called in the nid of the 
great Pien-ch'iao. 


A tamous physician of the Afth century 2.0. 


Pien-chino cured them both, and when they 
wero well again ho told them that the malady 
they had been sufiering from was one that attacked 
the internal organs from without, and for that 
reason was cwrable by the application of vegetablo 
and mineral druga. * But,” he added, * each of 
you is also tho victim of a congenital disease, 
which has grown along with the body itself. 
Would you like me now to grapple with this ?”* 
They said, *Yes;” but asked to hear his 
diagnosis first.” Pien-ch'iao turned to Kung-hu. 
* Xour mental powers,” he said, * are strong, but 
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your character is weak. Hence, though fruitful 
in plans, you are lacking in decision. Ohi-ying's 
mental powere, on the other hand, are weak, 
while his character is strong. Hence there is 
want of forethought, and ho is placed at a disad- 
yantage by tho narrowness of his aim. Now, if 
I can effect an exchange of hearts between you, 
the good will be equally balanced in both.” 


That is, Kung-hu, who has tho weskar charaotor, will got 
woaker brain-powor to match, while Chikying, with 
stronger will, zocei stronger mind to direct it. "Though 
ka Chtyśnę ha ło bat ot ba bagnie sgh 
man, undo tho new arrangemont, will at any zato ectly 
well balanced. The heart, as wo havo s06n, was rogardod 08 
tho seat of tho montal faoulkiee, 








So saying, Pien-ch'iao administered to each 
ot them a potion of medicated wine, which 
threw them into a death-like trance lasting 
three days. 


„A stsikiog proof of tho knowisdgo and practical spplication 
of anaesthetics at a very oazly date, 


Then, making an incision in their breasts, 
he took out each man's heart and placed it 
in the other's body, poulticing the wounds with 
herbs of marvellous eficacy. 

When the two men regained consciousness, 
they looked exactly the same as before; and, 
taking their leave, thcy retumed home. Only 
it was Kung-hu who went to Chi-ying's house, 
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where Chi-ying's wife and_ children naturally 
did not recognise him, while Chi-ying went 
to Kung-hu's house and was not recognised 
either. This led to a lawsuit between the two 
families, and Pien-ch'iao was called in as ar- 
bitrator. On his explaining how the matter 
stood, peace was once more restored. 


* * * 


King Mu ot Chou made a tour ot inspeotion 
in the west. He cerossed the K'un-laun range, 
but turned baok bofore he remched the Yen 
mountains. 


* The place whore the sun sets." 


On his return journey, before arriving in China, 
a certain artificer was presented to him, by 
name Yen Shih. King Mu reccived him in 
audience, and asked what he could do. "I 
will do anything,” replied Yen Shih, * that 
your Majesty may please to command. But 
there is a piece ot work, already finished, that 
I should like to submit first to your Majesty's 
inspection.” * Bring it with you to-morrow,” 
seid the King, * and we will look at it together.” 
So Yen Shih called again the next day, and was 
duly sdmitted to the royal presence. * Who 
is that man accompanying yout” asked the 
King. "That, Sire, is my own handiwork, 
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He can sing and he can act.” The King stared 
at the figure in astonishment. Tt walked with 
rapid strides, moving its head up and down, so 
that any one would hare taken it for a live 
buman being. The artifcer touched its chin, 
and it began singing, perfectly in tune. He 
touched ita hond, and it started posturing, 
keeping perfect time. It went through any 
number of movements suggested by its owners 
fancy. The King, looking on with his favourite 
conoubine and the other inmates of his harem, 
oould hardly persuade himself that it was not real. 

As the performance was drawing to am end, 
the automaton winked his eye and made sundry 
advances to the ladies in attendance om tho 
King. This, however, tłrew the King into 
a passion, and he would have put Yen Shih 
to death on the spot had not the latter, in 
mortal terror, instantly pulled tho automaton 
to pieces to let him see what it really was. And 
lo | it turned out to be merely a conglomeration 
of leather, wood, głue and paint, variously 
colowred white, black, red and blue.  Examining 
it olosely, the King found all the internal 
organs complete—liver, gali, heart, hungs, spleen, 
kidneys, stomach and intestines—and, over these, 
again, musoles and bones and limbs with thoir 
joints, skin and teeth and hair, all of them 
artificial. Not a part but was fashioned with 
the utmost nicety and skill; and when it was 
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put together again, the figure presented the 
same appearance as when first brought in. The 
King tried tho efieot of taking away the heart, 
and found that the mouth would no longer 
utter a sound ; ho took away the liver, and the 
cyes could no longer sce; he took away the 
kidneys, and tho legs lost their power of loco- 
motion. 

Now the King was delighted. Drawing a 
deep breath, he exolaimed: © Can it be that 
human skill is really on a par with that of the 
Creator?” And forthwith he gave am order 
for two extra chariota, in which ho took home 
with him the artificer and his handiwork. 

Now, Pan Shu, with his cloud-scaling ladder, 
and Mo Ti, with his fiying kite, thought that they 
had reached the limits of human achievement. 


* Pon Shu made a cloudeladder by which hę ooułd mount 
to tho sky snd aszail tho hoights of hoaven; Alo Ti mado a 
goodop kite which wosla fy 4ox three daga without coming 


But when Yen Shih%s wonderful piece of work 
had been brought to their knowledge, the two 
philosophers never again ventured to boast 
of their accomplishmenta, and cessed to busy 
themselves so irequently with the square and 
compacses, 

o. * 


Hei Luan of Wei had a secret grudge against 


ł 
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Ob'iu Ping-chang, for which he slew him; and 
Lai Tan, tho son of Chiu Ping.chang, plotted 
vengeanco against his father's enemy. Lai Tan's 
spirit was very fierce, but his body was very 

light. You could count the grains of rice that 
he ate, and ho was at the mercy of overy gust 
ot wind. For all the anger in his heart, ho 
was not strong enough to take his revenge in 
open fight, and ho was achamed to seck help 
from others. Nevertheltes he swore, with his 
hand on his sword, that he would have the 
blood ot Hei Luan, This Hei Luan was the 
most ferocious character of his day, and in brute 
strength he was a match for a hundred men. 
His bones and sinews, skin and flesh were cast 
in superhuman mould. He would stretch oub 
is neck to the blado or bare his breast to tho 
arrow, but the sharp stesl would bend or break, 
and his body show no scar from tho impact. 
Trusting to his native strength, he looked disdain- 
fully upon Lai Tan as a mere fledgling. 

Lai Tan had a friend Shón T'a, who said to him: 
*'You have a bitter feud against Hei Luan, and 
Hei Luan treat you with sovercign contempt. 
What is your plan of action ?” Shedding tears, 
Lai Ten besought his friend's counsel. * Well,” 
said Shón T'a, * I am told that K'ung Chou of 
Wei has inberited, through an anoestor, a sword 
formerly possessed by the Yin Fmperors, of 
such magical power that a single child wielding 
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it can put to flight tho embattled hosts of an 
entire army. Why not sue for tho loan of this 
sword?” Acting on this advice, Lai Tan 
betook himself to Wei and had an interview with 
K'ung Chou. Following the usage of supplicante, 
he first went through the ceremony of handing 
over his wife and children, and then stated his 
request. * I have three sword,” replied K'ung 
Chou, *but with none of them can you kill 
a man. You may choose which you like. First, 
however, let me describe their qualities. The 
first sword is called * Light-absorber.'_ It is in- 
visible to the eye, and when you swing it you 
cannot tell that there is anything there. Things 
struck by it retain an unbroken surface, and 
it will pass through a man's body without 
his knowing it. "The second is called * Shadow- 
container” If you face north and examine it 
just at the point of dawn, when doy meets night 
and darkness is giving way to light, it appear 
misty and dim, as though there were something 
there, the shape of which is not discernible. 
Things struck by it give out a low sound, and 
it passes through men's bodies without causing 
them any pain. "The third is called <Night- 
tempered;' because in broad daylight you only 
see ita shadow and not the brightness of its blade, 
while at night you see not the sword itself but 
the dazzling light which it emits, 
* Alloding to ia reficting power.” 
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The objects which it strikes are cleft through 
with a sibilant sound, but the line of clesvage 
oloses up immediately. Pain is felt, but no 
Blood remains on the blado. These three precious 
keirlcoms have been handed down for thirteen 
generations, but have never been in actual use. 
They lie stored away in a box, the seals of which 
have never been broken.” "In spite of what 
you tell me,” said Lai Tan, "I should like to 
borrow the third sword.” Kung Chou then 
returned his wife and children to him, and they 
fasted together for seven days. On the seventh 
day, in the dusk of evening, he knelt down 
and presented tho third sword to Lai Tan, who 
received it with two low obeisances and/ went 
home again. 


* Ho chose the third, of the swords booauto it could bę 
both handlod and soen.” 


Grasping his new weapon, Lai Tan now sought 
out his enemy, and found him lying in a drunken 
stupor at his window. He out clean through 
his body in three places between the neck and 
the navel, but Hei Luan was quite unconscious 
of it. Thinking he was dead, Lai Tan. made 
Off as fast as he could, and happening to mect 
Hei Luan's son at the door, he struck at him 
three times with his sword, But it was like 
kitting the empty air.;z Hei Luan's, son laughed 
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and said: * Why are you motioning to me in 
that silly way with your hand ?” 


JŁ will bo romernberod that tho sword was invisible in 
daylight. 


Realising at last that tho sword had no power 
to kill a man, Lai Tan heaved a sigh and returned 
home. 

When Hei Luan recovered from tho effects 
of his debauch, he was angry with his wife: 
* What do you mean by lotting mo lie cxposed 
to a draught?” he growied ; "it has given me 
a sore throat and aching palne in the small of 
my back.” * Why,” said his son, "I am also 
feeling a pain in my body, and a stifiness in my 
limbs. Lai Tan, you know, was kore a little time 
ago and, meeting mo at the door, made three 
gestures, which seem somehow to have been 
the cause of it. How he hates us, to be sure!” 


"Thus, the improper usa of divino wospons only leads to 
disoornditure. In this ollegory, Lich Teb is safirisiog tho 
blood-fovd, which must havo been 4 terrible feature of tho 
awiecs times in_ which ho lived. "ho poworlessneśs of tho 

sword to kill may symbolically roprosont tho cssential 
of the vendetto which perpotuates itscli from father 














BOOK VI 
EFFORT AND DESTINY 


Brronr said to Destiny 


I havo purposely ovoidod tho femilisx modarn terms, Fato 
and Free will which might seem to furnish tho best eg 

to li and ming. | Z is the ordinary word for " stroni 
*foreo," and here indicates human ośfort cxerted ś somo 
gęśaie aston (ho German "stręban *) s cpposed to tło 
blind and unconscious workinga of Nature or Tao. 





«our achievements are not equal to mine.” 
* Pray what do you achieve in tho working of 
thinga,” replied Destiny, * that you would com- 
pare yourself with me?» Why,” said Effort, 
* tho length of man's life, his measure of snocess, 
his rank, and his wealth, are all things which I 
have the-power to determine.” To this, Destiny 
made reply: *P'óng Tsu% wisdom did nob 
excecd that of Yao and Shun, yet he lived to the 
age of eight hundred. Yen Yiian's ability was 
not inferior to that of the average man, yet he 
died at the early ago of thirty-two. "The virtue 
of Confucius was not less than that of the feudal 


7 w 
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princes, yet ho was reduced to sore straits between 
Ohón and Tsai. 


Soo The Sayings of Gonfusius, p. 116. 


The conduot of Chou, of the Yin dynasty, did 
not surpass that of the Threo Men of Virtue, yet 
he occupied a kingły throne. 


"Wo "eń, Obi Te and Pi Kam worę all zelativea of Chou 
„Hin, by whose orders the lust-namod was disombowalled. 


Chi Cha would not accept the overlordship of 
Wu, while Tien Hóng usurped sole power in 
Chi. Po I and Shu Óhi starved to death ab 
Shou-yang, while Chi Shih waxed rich at Chan- 
ch'in. If these resulte were compassed by your 
efforts, how is it that you allotted long liie to 
P'óng Tsu and an untimely death to Yen Yiian ; 
that you awarded discomfiture to the sago and 
success to the impious, humiliation to the wise 
man and high honours to the fool, poverty to the 
good and wealth to the wicked ?”_ "4, as you 
soy,” rejoined. Effort, "I have really no control 
over events, is it not, then, owing to your manage- 
ment that things turn out as they do ? * Destiny 
replied: * The very name * Destiny” 


Something alrosdy immutably fixed. . 
shows that there can be no question of manage- 


i 
i 
| 
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ment in the case. When the way is straight, I 
push on ; when it is crooked, I let be. Old ago 
and early death, failure and success, high rank 
and humble station, riches and poverty—all 
these come naturally and of themselves. Of 
their ultimate causes, I sm ignorant ; how could 
it be otherwise ? 


4 Boing what it is, ithost knowing wky—that ia tho 
meaning Destiny. " Wat: room tbero for mamagoreni 
here ? * M 

s . 


Yang Ohu had a friend called Chi Liang, who 
tellill. Im seven days! time his illness had become 
very grave; medical nid was summoned, and 
his sons stood weeping round his bed. Chi Liang 
said to Vang Chu: "Such excess of emotion 
shows my children to be degenerate. Will you 
kindly sing them something which will enlighten 
their minds?” ang Obu then chanted the 
following worda : 

*How should men possess the knowledge 
which God Himsclf has not? Over his destiny 
man has no_ control, and can look for no help 
irom God. You and I know this for truth, but 
our knowledge is not shared by soroerers and 
quacks.” 

Tho sons, however, did not understand, and 
fmally called in three physicians, Dr. Chino, 
Dr. Yi and Dr. Lu. They all diagnosed his 
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oomplaint ; and Dr. Chiao delivered his opinion 
first: © Tho hot and old elemente of your 
body,” he said to Ohi Liang, "are nob in 
harmonious accord, and the impermeable and 
infandibular parts are mutually disproportionate. 
Tho origin of your malady is traceable to dis- 
ordered appetites, and to the dissipation of your 
vital essence through worry and oare. Noither 
God nor devil is to blame. Although the illness 
js'grawe, it is amenable to treatment.” Chi 
Liang said ; * You are only one of the common 
ruck,* and speedily got rid of him. Then Dr 
Vii came forward and said: * You were born 
with too little nervous force, and were too freely 
fed with mother's milk. Your illness is not one 
that has developed in a matter of twenty-four 
hours ; tho causes which have led up to it aro 
of gradual growth. It is inourable.” Chi Liang 
replied: * You are a good doctor,” and told 
them to give him some food. Lastly, Dr. Lu 
said: "Your illness is attributable neither to 
God, nor to man, nor to the agency of gpirits. T% 
was already fore-ordained in the mind of Provi- 
dence when you were endowed with this bodily 
form at birth. What possible good can herbs 
and drugs do you?” * You are a heaven-bom 
physician indeed |” cried Chi Liang; and ho 
sent him away laden with presente. 

Not long after, his illmess disappeared of itself. 


. * * 
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Duke Ching of Chi was traveling across tho 
northern fank of the Ox-mountain in the direction 
of tho capital, Gazing at tho view before him, 
he burst into a flood of tears, exolaiming : * What 
a lovely scene! How verdant and luxuriantly 
wooded! "o think thaż some day I must die 
and leave my kingdom, passing away like running 
water! If only there were no such thing a8 
death, nothing should induce me to stir from 
this spot.” Two of the Ministers in attend- 
anco on the Duke, taking their oue from him, 
also bogan to woep, saying: * We, who are 
dependent om your Highnesss bounty, whose 
food js of an inferior sort, who have to ride 
om unbroken horses or in jolting carte—even we 
do not want to die, How much less our 
sovereign liego | ” 

Yen Tzń, meanwhile, was standing by, with a 
broad smile on his face. The Duke wiped away 
is tears and, looking at him, said: <To-dny I 
am strioken with grief on my journey, and both 
K'ung and Ohii mingle thcir tears with mine, 
How is it that you alone can smile?” Yen Tzń 
replied : * If the worthy ruler were to remain in 
perpetua possession of his realm, Duke T'ai and 
Duke Huan would still be exercising their sway. 
IE the bold ruler were to remain in perpetual 
possession, Duke Chuang and Duke Ling would 
still be ruling the land. But it all these rulers 
were now in possession, where would your High- 
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ness be ? Why, standing in the furrowed fielde, 
elad in eoir cape and hat | 


'Tho ordinary garb of a Chinese pensant. 


Condemned to a hard lifo on earth, you would 
have had no time, I warrant, for brooding over 
death. Again, how did you yourself come to 
ocoupy this throne? By a series of suotcssive 
reigns and romovals, until at last your turn came. 
And are you alone going to weep and lament over 
this order of things ? That is unmanly. It was 
the sight of these two objecte—an unmanly prince 
and his fawning attendants—that was affording 
me food for laughter just now.” 

Duke Ching felt much ashamed and, raising 
his goblet, fined himself and his obsequious 
courtiers two cups of wine apieco. 


* * * 


There was once a man, Tung-món Wu of Wei, 
who when his son died testified no grief. His 
house-steward said to him : * The love you bore 
your son could hardly be equalled by that of any 
other parent. Why, then, do you not mourm 
for him now that he is dead? * There was a 
time,” replied Tung-món Wu, * when I had no 
son. During the whole period that elapsed 
before my son was bom, I never had occasion to 
grieve. Now that my son is dead, I am only in 
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the same condition as I was before I had a son. 
What reason have I, then, to mourn 


"There is o stozy of Platarch consoling his 
similar terms aftor tho doath of thoir daughtor. 





im exactly 


* . * 


The husbandman takes his measures acoording 
to the season, the trader ocoupies himself with 
gain, the crafteman strives to master his art, the 
Oficial pursues power. Here we have the opera- 
tion of human forces. 


Or "eftrt." Seo p. 07. 


But the husbandman has seasons of rain and 
seasons of drought, the trader meets with gain 
and losses, the crafteman experiences both failure 
and success, the oficial fnds opportunities or the 
roveree. Here we seo tho working of Destiny. 


BOOK VII 


OAUSALITY 





Iv the course of Lich Tziłs instruction by Hu- 
chiiu Tzi-lin, the latter said to him: * You 
must familiariso yourselt with the theory of 
consequents before you can talk of regulating 
conduct.” Lieh Tzi said: © Will you explain 
what you mean by the theory of consequents 1 * 
Look at your shadow,” said his Master, * and 
then you will know.” "Lieh turned and looked 
at his shadow. When his body was bent, the 
shadow was crooked; when his body was up- 
right, the shadow was straight. Thus it sppeared 
that the attributes of straightness and crooked- 
ness were not inherent in the shadow, but corre- 
sponded to certain positions of tho body.  Like- 
wise, contraction and extension are not inherent 
in the subject, but take place in obedience to 
external canses. Holding this theory of conse- 
quents is to be at homo in the antecedent. 


The Law of Osusality is tho foundation of all science. 
104 
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Kuan Yin spoke to the Master Lich Tzi, say- 
ing: "If speech is swect, the echo will be sweet ; 
if speech is harsh, tho echo will be harsh. If the 
body is long, the shadow will be long; if the 
body is short, the shadow will be short. Reputa- 
tion is only an echo, external conduct only a 
shadow. 

* Hence the saying: *Heed your words, and 
they will meet with harmoniovs response ; heed 
your aotions, and they will find agrecable accord.” 
TTherefore, tho Sage observes tho issue in order 
to know the origin, scrutinises tho past in 
order to know the future. Such is the principle 
wheroby he attains foreknowledge. 

<Tho standard of conduct lies with one's own 
self ; the testing of it lies with other men. Wa 
are impalled to love those who love us, and to 
hate those who hate us. T'ang and Wu loved 
the Empire, and therefore each became King. 
Ohich and Chou hated tke Empire, and therefore 
they perished. Here we have tho test epplied. 
Ho who does not follow Tao when standard 
and test are both clear may bo likened to one 
who, when leaving a house, does not go by tho 
door, or, when traveling abroad, does not keep to 
the straight road, "o seek profit in this way, 
js it not a thing that is impossible ? 





Lu. one haa wrer profted himwclt by opposinę zataral 
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* You may consider tho virtues of Shón Nung 
and Yu Yen, you may examine the books of 
Yi, Hsia, Shang and Chou, you may weigh 
the utterances Of great teachers and sages, 
but you will find no instance of preservation or 
destruction, fullness or decny, which has not 
obeyed this supreme Law.” 


O! Cauality. 
|. » 

Lich Tzó learned archery and, when he was 
ablo to hit the targot, ho usked the opinion ot 
Kuan Yin Ti on his shooting. * Do you 
know why you hit the target?” said Kuan 
Yin Tzń. *No, I do not,” was the reply. 
*Then you are not good enough yet,” rejoined 
Kuan Yin Tzń. Lich Dzi withdrew and praotised 
for three years, after which ho again presented 
himself. Kuan Yin Tzii asked, as before: 
*Do you know why you hit the target?” 
«Yes, smid Lich Tzó, "I do.” *In that 
case, 'all is well. Hold that knowledge fast, 
and do not let it slip.” 

Mental snd bodily egailtriam are to bo sought witkia 
omal 'Om08 you, now, tho oausal prooosr which makes 
you hi the tazget, you will bo ablo to dotormine tho opora- 
Łona ot Dostlny” bełorohana, and when thę szitiel moment 
comes, yo wili have ieft notbing undone.” 





The above principle does not apply only to 
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shooting, but also to the government of a State 
and to personal conduct. Thereforo the Sage 
investigates not the mere facts of preservation 
and destruction, but rather the causes which 
bring them about. 


. . * 


Lich Tzń said: «Those who excel in beauty 
become vain; those who excel in strength 
become violent. To such, it is useless to speak. 
of Tao. Hence, he who is not yet turning grey 
will surely err if he but speak of Tao; how 
much less can he put it into practice | 

* No man will confide in one who shows himself 
aggressive. And he in whom no man confides 
will remain solitary and without support. 





**Tho azogant and. tho ogęrosiro mil aoczpt no confi- 
donos era they are zada. Their mental atltudo to 
giera s one oł dstrust, ad toy keep hai gara and oyas 
Śiooked: "Who an render them aietanc + 


«The wise man pute his trust in others : thus 
he reaches fullnese of years without decay, per- 
iection of wisdom without bewilderment. In 
the government of a State, then, the hardest 
thing is to recognise tho worth ot others, and 
not to rely upon one's own.” 


sj on mowę ża rowegning worth then tho wio sil 
kinie dać plama for Yom, and he! able wól ae for zom. By 
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never rejecting talent from outside, you will find the State 
easy to governi” 
|. » 

There was once a man in Sung who carved 
a mulberry leaf out of jade for his prince. It 
took three years to complete, and it imitated 
Nature so exquisitely in ita down, ite glossiness, 
and its general configuration from tip to stem, 
that, if placed in a heap of real mulberry lesves, 
it could not be distinguished from them. This 
man was subsequently pensioned by the Sung 
State as a reward for his skill. Lich Tzó, hearing 
of it, said : "IE it took tho Oreator three years 
to mako a single leaf, there would be very few 
trees with leaves on them. The Sago will rely 
not so much on human science and skill as on 
the orolution of Tao.” 

|. » 

The Master Lich Tzń was very poor, and 
his face wore a hungry look. A certain stranger 
spoke about it to Tzó Yang, Prince of Chóng. 
* Lich Yii-k'ou,” said he, "is a scholar in posses- 
sion of Tao. Yet here he is, living in destitution, 
within your Highness'e dominion. IŁ surely 
gannot be that you have no liking for scholars 7 
Tzii Yang forthwith directed that an oficial 
allowance of grain should be sent to him. Lieh 
Tzii camo out to receive tho messengers, made 
two low bows and declined the gift, whereupon 
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the messengers went away, and Lich Tzii re- 
entered the house. There he was oonfronted 
by his wife, who beat her breast and cried aloud : 
SI have always understood that the wife and 
family ot a man of Tao live a lifo of ease and 
pleasure. Yet now, when your Prince sends 
ou a present of food, on accóunt of your starved 
*pposranoe, pon refose to accept it I sypposo 
you will call that *destiny |” The Master 
Lich Tzń smiled and replied: *The Prince 
did not know about me himself. His present 
of rain was made on tho suggostion of another. 
JE it had been a question of punishing mo, that 
too would have been done at some Ono else' 
prompting. . That is the reason why I did not 
accept tho gift.” 

Later on, the masses rose in actual rebellion 
against Tzi Yang, and slow him. 
wali, igi a pami woli bare daozi Bo tło 
af his patron 

|. a. 

Mr. Shih of Lu had two sons, one of whom 
was a scholar and the other a soldier. The 
former found in his accomplishments the means 
of ingratiating himself with tho Marquis of 
Oh'i, who engaged him as tutor to the young 
princes. The other brother procceded to Chiu, 
and won favour with the King of that State by 
his militery talent. The King was so well 
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pleased that ho installed him at the head of his 
troops. Thus both of them suoceeded in en- 
riching their family and shedding lustre on 
thoir kinstolk. 

Now, a oertain Mr. Móng, tho neighbour of 
Mx, Shih, also had two sons who followed the 
selfsame professions. Being straitened, howover, 
by poverty, and envying the afiuence of tho 
Shih family, he called at his neighboux's house, 
and wanted to know the secret of their rapid 
rise in the world. "The two brothers readily gavo 
tho desired information to Mr. Meng, whereupon 
the oldest son immediately set off for h'in, hoping 
that his moral oulture would recommend him 
to the King of that State. But the King said: 
* At tho present moment all the feudal prinoca 
are struggling to outbid one another in power, 
and the great essential is to keep up a lazgo 
army. If I tried to goverm my State on tho 
lines of altruism and righteousness, rum and 
amnihilation would be the outcome.” * So saying, 
he had the unfortunate man castrated, and 
turned him away. 

"The second son, meanwhile, had gone to Wei, 
hoping that his military knowledge would stand 
him in good stead. But the Marquis of Wei 
said to himself : * Mine is a weak State hedgod 
in by powerful ones, 


„Wel was bonnded by Chin and Ch4 on the north, Lu on 
tha onat, and Chóng on tho south. 





| 
| 
| 
| 
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My method of preserving tranquillity is to 
show  subservience to the larger States and to 
conciliate the lesser once. If I were to rely on 
armed force, I could only expect utter destruction. 
I must not allow this man to depart unscathed, 
or ho may find his way to some other State and be 
a terrible thorn in my side.” So, without more 
ado, ho out off his fecb and sent him back to Im. 

On their retum, tho whole family fell to 
beating thoir breaste im despair, and uttered 
imprecations on Mr. Shih. Me. Śhih, however, 
said : " Suocess consists in hitting off the right 
moment, while missing it means failure. Your 
method was identical with ours, onły the result 
was difierent. That is not due to any flaw in 
the action itself, but simply because it was not 
well timed. Nothing, in the ordering of this 
worlą, is either at all times right or at all times 
wrong. What formerly passed current moy 
nowadays be rejected; what is now rejeoted 
may by and by come into use again. "The fact 
that a thing is in use Or in disuse forms no 
eriterion whatever of right or wrong. "There is 
no rule of thumb for seizing opportunities, 
hitting off tho right moment, or adapting oneseli 
to iroumstances ; it is all a matter of native 
wit. If you are deficient in that, you may 
poszess the learning cf a Confucius or the 
strategical gifts of a Lii Shang, and yet you will 
remain poor wherever you go.” 
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"The Móng family were now in a more resigned 
frame of mind, and their indignation had sub- 
sided. * Yes, you are right,” they said; * the 
lesson will not need to be repeated.” 

 . * 


Duke Wón of Chin put an army into the field 
with the intention of attacking the Duke of Wei, 
whereat Ti Ch'u throw his head back and 
laughed aloud. On being asked the reason of 
his behaviour, he replied: "I was thinking of 
the experience of a noighbour of mine, who was 
esoorting his wife on a visit to her own family. 
On the way, he came across a woman tending silk- 
worms, who attracted him greatly, and he fell 
into conversation with her. Happening to look 
up, what should he see but his own wifo also 
receiving the attentions of an admirer ! Tt was tho 
recolleotion of this incident that mado me laugh.” 

The Duke saw the point, and forthwith turned 
home with his army. Before he got back, sn invad- 
ing forve had already crossed his northern frontier| 


mi ŚR79%, bohare to gtłore, so othor wil bokura o on 
ho rides roughshod towards tho aocomplishment oł his 
mn, desies, in tho belist that it will not ocour to others to 
30 She lig, wl in all probakiity find himself ereumatancod 
8 abo. 





WAS 

Jn the Chin State, which was infosted with 
robbers, there lived a certain Chi Yung, who was 
able to tell a robber by his face; by examining 
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the expression of his cyes ho could read his 
inmost thoughts.  Tho Marquie of Chin employed 
him in the inspection of hundreds and thousands 
of robbers, and he never missed a single one. 
The Marquis expressed his delight to Wón Tzii 
of Ohno, saying: "I have a man who, single- 
handed, is ridding my whole State of robbers. 
He savćs me the necessity of employing a whole 
staff of police.” Wón Tzń replied: "IE your 
Highness relies on a dotoctive for catching robbers, 
yon will never get rid of them. And what is 
more, Chi Yung is certain sooner or later to meet 
with a violent end.” 

Meanwhile, a band of robbers were plotting to- 
gęther. * Chi Yung,” they said, "is tho enemy 
who is trying to exterminate us.” So one day 
they stole upon him in a body and murdered him. 
When the Marquis of Chin heard the news, he was 
greatly alarmed and immediately sent for Wón 
"zi. © Your prophecy has come true,” he said ; 
< Chi Yung is dead. What means can I adopt 
for catching robbers now  ”_**In Chou,” replied 
Wn Tzu, * we have a proverb : * Search not the 
ooean-depths for fish: calamity comes upon those 
who pry into hidden mysteries If you want to 
be quit of robbers, the best thing your Highness 
can do is to promote the worthy to office. Let 
them iństruct and enlighten their sovercign on 
the one hand, and reform the masses below them 
on the other. If once the people acquire a sense 

8 
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ot shame, you will not find them tuming into 
robbers.” 

The Marquis then appointed Sui Hui to be 
Prime Minister, and all the robbers fled to tho 
Ch'in State. 

A shrowd tbrust at ho brigond Stato which oventaaliy 
allowed up ali tho ost. Tho ommnontator saga: "Apply 
Slęvernees +6 forrt out wrongdolnę, and tho odnning zogus 


ho it of intalion to ozpote aria ol 
Kiowóked. "hat "eeg © m emi” 














no empty soying. 


* . * 
Duke Mu of Chin said to Po Lo : 


wik Pont okpec. "eo Bfusinga o a Olaa Śrys, p. 00. 
«You are now advanced in years. Is there any 
member of your family whom I could employ 
to look for horses in your stad?” Po Lo 
replied: * A good horso can be pioked out by 
ita general build and appearance. But the 
superlative horse—one that raises no dust and 
leaves no tracks—is something evanescent and 
fleeting, elusive as thin air. "The talent of my 
sons lies on a lower plane altogether : they can 
tell a good horse when they sce one, but they 
cannot tell a superlative horse. I have a friend, 
however, one Chiu-fang Kao, a hawker of fuel 
and vegotables, who in thinge appertaining to 
horses is nowise my inferior. Pray see him.” 
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Duke Mu did so, and subsequently despatched 
him on the quest for a steed. Three months 
later, ho retumed with the news that he had 
found one. "Tb is now in Sharoh'iu;” he added, 
* What kind of a horse is ibt ” asked the Duke. 
< Oh, it is a dun-ooloured mare,” was the reply. 
However, on some one being sent to fetch it, 
the animal turned out to be a ooal-black stallion I 
Much displeased, the Duke sent for Po Lo. * That 
friend of yours,” ho said, * whom I commissioned 
to look for a horse, has made a nice mess of it. 
Why, he cannot even distinguish a beast's colour 
or sex! What om earth can he know about 
horses 1* Po Lo heaved a sigh of satisfaction. 
< Has ho really got as far as that?” he oried. 
«Ah, then he is worth a thousand of me put 
together. There is no comparison between us. 
What Kao keeps in view is tho spiritual mechan- 
ism. In making sure of the essential, he forgeta 
the homely details ; intent on the inward qualities, 
e loses sight ot the external. He sees what he 
wants to see, and not what he does not want to 
see. He looks at the things he ought to look at, 
and neglects those that need not be looked at. So 
olever a judge of horses is Kao, that he has it in 
him to judgo something botter than horses.” 

When the horse arrived, it turned out indeed to 
be a superlativo horse. 


* * * 
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Mr. Yii was a wealihy man of tho Liang State. 
„Another nano for tho Woi Stato in tho fourth oontury 3.0, 


His houschold was rolling in riches, and his 
hoards of money and silk and other'valuables 
were quite incaloulable. It was his custom to 
have banquete served, to tho accompaniment of 
musie, in a high upper hall overlooking the main 
road ; there he and his friends would sit drinking 
thoir wine and amusing themselves with bouts of 
gambling. 

One day, a party of young gallants happened 
to pass along the road. In the chamber above, 
play was going on as usual, and a lucky 
throw of the dice, which resulted in the capture 
of both fiskes, evoked a loud burst of merriment 
irom the playera. 


'Tho game here slluded to was ployad on a board with a 
*'river * in the middle. > 


Procisely at that moment, it happened that a kite 
which was sailing overhead dropped the oarcass of 
a rat in the midst of the company outside. The 
young men held an angry consultation on the 
spot: This Mr. Vi,” they said, "has been 
enjoying his wealth for many a long day, and 
has always treated his neighbours in the most 
arrogant:_ s] And now, although we have 
never offended him, ho insulte us with this dead 
rat. If such am outrage goa unavenged, the 
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world will look upon us as a set of poltroons, 
Let us summon up our utmost resolution, and 
combine with one accord to wipe him and his 
family out of existence!” The whole party 
signifed their agreement, and when the evening 
of the appointed day had come, they collected, 
fully armed for the attack, and exterminated 
every member of the family. 

4 Prido end oxtravaganoo nd. to oalamity and rain 
moro wys: than one. Mr. YA tami w dositoyod, al 
though" la this” portioular instance bo had mo thought of 
insulking_othora 7” novortholesą, the oatastropho was due to 
en habitual lnck'of modeaty ana cowstesy in his oonduch:» 


|... 

Jn the east of China there was a man named 
Yiian Ching Mu, who set off on a journey but was 
overcome by hunger on the way. A certain 
robber from Hu-fu, of the name of Chiu, saw him 
lying there, and fetched a bowl of rice-gruel in 
order to feed him. After swallowing three 
mouthfls, Yiian Ching Mu opened his eyes and 
murmured, * Who are ou?” "I am a native 
of Hu-fu, and my name isOh'iu.”  * Oh misery |” 
aried Yiian Ching Mu, "are not you the robber 
Chiu? What are you feeding me for? I am 
an honest man and cannot cat our food.” So 
seying, ho clutched the ground with both hands, 
and began retching and coughing in order to 
bring it up again. Not succeeding, however, he 
tell fat on his face and expired. 
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Now the man from Hu-fu was a robber, no 
doubt, but the food he brought was not affected 
thereby. Because a man is a robber, to refuse to 
eat the food he offers you, on the ground that it 
is tainted with crime, is to have lost all power of 
diseriminating between the nominal and the real. 

do.» 

Yang Chu's youngor brother, named Pu, went 
out one dey wearing a suit of white clothes. It 
came on to rain, so that he had to change, and 
came back dressed in a snit of black. His dog 
ailed to recognise him in this garb, and rushed 
out at him, barking. This mado Yang Pu angry, 
and he was going to give the dog a beating, when 
Yang Chu said ; * Do not beat him, You are no 
wiser than he. or, suppose your dog went 
away white and came home black, do you mean 
to tall me that you would not think it strange ? 


* * * 


Yang Chu said: * You may do good without 
thinking about fame, but fame will come to you 
nevertheless. You may have fame without 
aiming at peli, but pelf is sure to follow in its 
wake. You may be rich without wishing to 
provoke emulation and strife, yet emulation and 
strite_ will certainly result. Hience the superior 
man is very oautious about doing good.” 

WZA * 


The good people of Han-tan wero in tho habit, 
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every Now Year's day, of presenting their Gover- 
nor, Chien Tzit, with a number of live pigeons, 
This pleased the Govemor very much, and ho 
Jiberally rewarded the donors. "To a stranger who 
asked the meaning of the custom, Chien Tzi 
Szplained that the release of living creatures on 
New Year's day was the sign of a benevolent 
disposition. * But,” rejoined the stranger, * the 
people being aware of yonr Excellency's whim, no 
doubt exert themselves to catch as many pigeons 
as possible, and largo numbers must got killed 
in the procese. If you really wish to let the birds 
live, the best way would be to prohibi the people 
from oapturing them at all. If they have to be 
caught first in order to be released, the kindness 
does not compensate for the oruelty.”  Chien 
Tzń acknowledged that he was right. 
OSA 


Mr. T'ien, of the Chi Stete, was holding an 
anoestral banquet in his hall, to which a thousand 
guests were bidden. As he sat in their midst, 
many came up to him with presents of fish and 
game. Ryeing them approvingly, he exclaimed 
with unotion : * How generous is Almighty God 
to man! He makes the five kinds of grain to 
grow, and creates the fnny and tho feathered 
tribes, especially for our benefit.” AJ Mr. 
T'ien's guests applauded this sentiment to the 
echo ; but the twelye-year-old son of a Mr. Pao, 
regardless of seniority, came forward and snid : 
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«You are wrong, my lozd. _ All the living creatures 
of the universe stand in the same category as 
ourselves, and one is of no greater intrinsic value 
than another. It is only by reason of size, 
strength or ounning that some partioular species 
gains the mastery, or that one preys upon another. 
None of them are produced in order to subserve the 
uses of others. Man catches and eats those that 
are fit for food, but how can it be maintained that 
God creates these cxpressly for man's usof 
Mosquitoes and gnate suck man's blood, and 
tigers and wolves devour his flesh; but we do 
not therefore assert that God oreated man ex- 
pressly for the benefit of mosquitoes and gnate, 
©r to provide food for tigers and wolves.” 


Jaketdiog theo word, ponnod boioretho begianiag oł our 

is ourious to refoct that only about fifty oda ago 
Gzetoa telsology used solomaly to proch this very dosteine 
oi "design," until Darwin arose and awepb ib awny for 








o... 

A man, having lost his axe, suspected his 
neighbours son of having taken it. Certain 
peculiarities in his gait, his countenanoe and his 
speech, marked him out as the thief, In his 
actions, his movements, and in fact his whole 
demeanour, it was plainly written that he end 
no other had stolen the axe. By and by, how- 
ever, while digging in a dell, the owner came acrose 
tho missing implement. The next day, when 
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he saw his neighbowrs son again, he found no 
trace of guilt in his movements, his actions, or his 
general demeanour. 


"The man in whose mind suspieion is ot work will let 
himself be carried away by utteriy distorted faqcies, until at 
Jas hę see who os” black, md doocia squnronem i 'a 





|. . 
There was once a man in the Chi State who 
had a buming lust for gold. Rising early one 
morning, he dressed and put on his hat and went 
down to the mazket-place, where he proceeded 
to seize and carry off the gold from a money- 
changer's shop. 
akad afer mowring his body BR og md Prożekiy 


He was arrested by the police, who were puzzled 
to know why he had committed the theft at a 
time when everybody was about. * When I was 
taking the gold,” he replied, "I did not seo 
anybody at all; what I saw was the gold, and. 
nothing but the gold.” 
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THE SERIES AND ITS PURPOSE 
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